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In the name of God, Most Compassionate, Ever-Merciful 


Saying of God 

^And launch a large-scale struggle against them by 
means of (knowledge, logic and preaching of the 
Qur^dn),f 

[Qur'an 25:52] 


Saying of the Prophet ^ 


i(Jl5 ^ 

.'(_!|b 


According to Fudala b. ‘Ubayd “I heard Allah’s 
Messenger ^ say: ‘The (great) striver is the one who 
strives against his own self (i.e., lusts, indulgences and 
luxurious pursuits).’” 


[Ahmad & al-Tirmidhi) 










Shaykh-ul-Islam 
Dr Muhammad Tahir-ul-Qadri 

Shavkh-ul-Islam Dr Muhammad Tahir-ul-Qadri was born 
in 1951 in the city of Jhang, Pakistan, hailing from a family 
of Islamic saints, scholars and teachers. His formal religious 
education was initiated in Medina at the age of 12 in Madrasa 
al-TJlum al-ShaTiyya, a traditional school situated in the 
blessed house of the Companion of the Prophet Muhammad 
Abu Ayyub al-Ansarl He completed the traditional studies 
of classical and Arabic sciences under the tutelage of his father 
and other eminent scholars of the time. He continued to travel 
around the Islamic world in the pursuit of sacred knowledge, 
and studied under many famous scholars of Mecca, Medina, 
Syria, Baghdad, Lebanon, the Maghreb, India and Pakistan, 
and received around five hundred authorities and chains of 
transmission from them in hadith and classical Islamic and 
spiritual sciences. Amongst them is an unprecedented, unique 
and highly honoured chain of authority which connects him, 
through four teachers, to Shaykh 'Abd al-Razzaq, the son 
of Sayyiduna Shaykh ‘Abd al-Qadir al-jTlani al-HasanI al- 
Husaynl (of Baghdad), al-Shaykh al-Akbar MuhyT al-Din b. 
al-'Arabi [(the author of al-FutuhSt al-Makkiyya) (Damascus)] 
and afiz Ibn ajar al-AsqalanI, the great hadith authority of 
Egypt. Through another chain he is linked to Imam Yusuf b. 
IsmaTl al-NabhanI directly via only one teacher. His chains of 
transmission are published in two of his thabts (detailed list): 
al-Jawahir al-Bahira fi al-Asuntd al-Tdhira and al-Subul al- 
Wahabiyya ft al-Asanld al-Dhahabiyya. 




In the academic sphere. Dr Qadri received a First Class 
Honours Degree from the University of the Punjab in 1970. 
After earning his MA in Islamic studies with University Gold 
Medal in 1972 and achieving his LLB in 1974, Dr Qadri began 
to practise law in the district courts of Jhang. He moved to 
Lahore in 1978 and joined the University of the Punjab as a 
lecturer in law and completed his doctorate in Islamic Law. 
He was later appointed as a professor of Islamic Law and was 
head of the department of Islamic legislation for LLM. 

Dr Qadri was also a jurist advisor to the Federal Shariat 
Court and Appellate Shariah Bench of the Supreme Court of 
Pakistan and advisor on the development of Islamic Curricula 
to the Federal Ministry of Education. Within a short span of 
time, Dr Qadri emerged as one of the Pakistan’s leading Islamic 
jurists and scholars and one of the world’s most renowned and 
leading authorities on Islam. A prolific author, researcher and 
orator. Dr Qadri has written around one thousand books, of 
which more than four hundred and fifty have been published, 
and has delivered over six thousand lectures (in Urdu, English 
and Arabic) on a wide range of subjects. 

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri issued 
a historic fatwa on the vital matter of suicide bombings and 
terrorism carried out in the name of Islam. It is regarded 
as a significant step, the first time that such an explicit and 
unequivocal decree against the perpetrators of terror has been 
broadcast so widely. The original fatwa was written in Urdu, 
and amounts to 600 pages of research and references from 
the Qur'an, hadith, the opinions of the Companions and 
the widely accepted classical texts of Islamic scholarship. This 
treatise has been published in Arabic, English, Norwegian, 
Bahasa Indonesia and Hindi while translation into French, 
Danish, German and other major languages is also in process. 
Islamic Research Academy of Jamia al-Azhar Egypt wrote a 






detailed description of the fatwa and verified its contents as 
well. 

Dr Qadri is also the founder and head of Minhaj-ul-Quran 
International (MQI), an organisation with branches and 
centres in more than ninety countries around the globe; he is 
the chairman of the Board of Governors of Minhaj University 
Lahore, which is chartered by the Government of Pakistan, 
he is the founder of Minhaj Education Society, which has 
established more than 600 schools and colleges in Pakistan, 
and he is the chairman of Minhaj Welfare Foundation, an 
organization involved in humanitarian and social welfare 
activities globally. 
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Formulaic Arabic Expressions 


^ (Subhanahu wa ta'-ala) an invocation to describe the Glory 
of Almighty Allah: ‘the Exalted and Sublime’ 

# (Salla-lldhu ^alayhi wa dlihi wa sallam) an invocation of 
God’s blessings and peace upon the Prophet Muhammad and 

his family: ‘God’s blessings and peace be upon him and his 
family’ 

^ ( Alayhis-saldm) an invocation of God’s blessings and peace 
upon a Prophet or an angel: ‘May peace be upon him’ 

("Alayhas-saldm) an invocation of God’s blessings and 
peace upon a Prophet’s mother, wife, daughter and other pious 
woman: ‘May peace be upon her’ 

( Alayhimas-saldm) an invocation of God’s blessings and 
peace upon two Prophets or two angels: ‘May peace be upon 
both of them’ 

^ ('Alayhimus-saldm) an invocation of God’s blessings and 
peace upon three or more Prophets: ‘May peace be upon them’ 
^ (Radiya-lldhu 'anhu) an invocation of God’s pleasure with 

a male Companion of the Prophet: ‘May God be pleased with 
him’ 

{Radiya-lldhu anhd) an invocation of God’s pleasure with a 
female Companion of the Prophet; ‘May God be pleased with 
her’ 

^ {Radiya-lldhu ^anhumd) an invocation of God’s pleasure 
with two Companions of the Prophet: ‘May God be pleased 
with both of them’ 

^ {Radiya-lldhu 'anhum) an invocation of God’s pleasure 
with more than two Companions of the Prophet: ‘May God 
be pleased with them’ 
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Preface 


Like many other soul-searchers, I chose to embrace the faith 
of Islam because of its powerful spiritual truths, its emphasis 
on peace and justice, its racial and ethnic inclusiveness and its 
charitable spirit towards the poor and needy. 

Throughout the many years since 1 embraced this beautiful 
religion I have felt persistently bothered by the obvious fact 
that very few non-Muslims see it in the positive way in which 
I just described it. 

After oil-endowed Arab (and Muslim) countries began to 
take back control of their own resources in the late 1960s, 
the Western states which had previously profited handsomely 
from their interference in those states became increasingly 
nervous about how best to maintain their dwindling influence 
in a region which was so culturally different and seemingly 
incomprehensible. The nearness to victory of Israel’s Arab 
neighbours in the war of 1973, and the indigenous liberation 
movement which grew in occupied Palestine (and in Lebanon 
after the Israeli invasion of 1982), also increased a strong 
western negativity towards Arabs and by extension towards 
the foundation of their culture: their religion. 

Even more dramatically, the Iranian Revolution of i979. 
which ostensibly ushered in a theocracy which ran counter 
to the increasingly secular western values of modernity, 
saw Islam increasingly depicted and discussed in negative 
terms. Subsequent claims about the existence of an inevitable 
“clash of civilisations” have focused on Islam’s supposed 
incompatibility with modernity and the values of the West. The 
poorly conceived War on Terror that commenced after a small 
number of Muslim terrorists hijacked four commercial airliners 
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on II September 2001 and succeeded in devilishly crashing 
three of them into civilian-filled buildings only heightened 
the West’s dislike and misunderstanding of Islam. Sometimes 
immoderate Muslim responses to the counterproductive 
invasions and occupations of Afghanistan and Iraq, and to 
occasional provocations and insults conducted by w^esterners 
against Islam or the Holy Prophet Muhammad (peace and 
blessings be upon him), further diminished Islam’s reputation 
in western eyes. 

Ironically, throughout most of this period, the vast majority 
of the world’s Muslims (who now number around 1.7 billion, or 
23 percent of the world’s population) lived virtually unnoticed 
by the West as they quietly, patiently and peacefully got on 
with their daily lives in Indonesia, Pakistan, India, Bangladesh, 
Malaysia, China, Central Asia, Africa and elsewhere. Far from 
being fuelled by hatred of the West, or of anyone^ ordinary 
Muslims everywhere focused on what they considered their 
real struggles in life: pleasing Allah, purifying themselves, 
raising moral children and being good neighbours. It is 
therefore very sad that, when one nowadays reads newspapers 
or scans the internet for stories on Muslims or Islam, one’s 
eyes inevitably fall often on a word that supposedly signifies 
the “real” struggle of Muslims: jihad, which is allegedly the 
Arabic word for the “holy war” commanded by Allah to be 
undertaken by Muslims with grievances against non-Muslims 
or apostates. 

Jihad—one of the only Arabic and Islamic words 
undoubtedly recognised by virtually all westerners—does not 
of course mean “holy war”. If we were to translate “holy war” 
into Arabic we would end up not with jihad, but with al-harb 
al-muqaddasa^ which is a made-up term with no meaning 
whatsoever in the Islamic tradition. Yet jihad has become such 
a provocative and misused term that, in my own university 
teaching career, I have virtually given up using it even in its 
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proper context and with its proper meaning. I prefer to use 
other non-contentious words to describe what I mean. This is 
frustrating because I know that the Holy Qur’an does indeed 
contain different Arabic forms of the very word “jihad”. Of 
course, to give a sense of proportion and emphasis, I should 
add that forms of the word jihad are used in only 30 verses 
out of a total of 6,2,36 verses. Few of the 30 verses relate to 
legitimate armed warfare and not one of them relates to the 
forced conversion or subjugation of non-Muslims or to any 
insurrection against (even unjust) state authority. 

In 2010 1 was delighted to write the introduction to a 
masterpiece of Islamic scholarship: the acclaimed Fatwa on 
Terrorism and Suicide Bombings by Dr Muhammad Tahir- 
uI-Qadri, a weighty and prolific scholar whose enlightened 
judgement and mastery of Arabic sources I had already come 
to respect. My hope remains that his prodigiously researched 
fatwa—which unambiguously presents a powerfully 
convincing assessment that, regardless of any intention, the 
evil of terrorism remains evil and must be exposed, opposed 
and condemned—will help to steer young Muslims away 
from the dangerous extremism that can grow in the absence 
of scrupulous, theologically sound, persuasive and accessible 
religious guidance. 

I am now equally honoured to be writing an introduction 
to another book by Dr Tahir-ul-Qadri. Once again he has 
helpfully and expertly turned his attention to a subject that 
lies at the heart of the current inter-civilizational mistrust that 
sadly pervades the West’s relationship with the Islamic world: 
the aforementioned jihad. 

This book demonstrates that jihad can indeed refer to 
a lawfully and morally' guided military struggle during 
legitimate wartime. Yet this is certainly not jihad’s primary 
purpose or nature. Rather, Dr Tahir-ul-Qadri demonstrates 
through a masterful and nuanced presentation of relevant 
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Qur^anic verses and hadiths (sayings of the Prophet that the 
ordinary, desired state of humanity is characterised by peace 
and cooperation, not by ’war and competition. Jihad therefore 
refers ordinarily to the inner struggle of every Muslim man and 
woman to divest themselves of their pride, temper, selfishness, 
laziness, and other unedifying and non-spiritual qualities, and 
to be the best examples of humanity that they can be in their 
interaction with their families and neighbours and indeed with 
other people everywhere. 

Scholars and pundits often disagree among themselves, and 
it is certainly true that not everyone accepts the authenticity 
of the much-quoted hadith which describes the Holy Prophet 
returning from a battle and saying, “We have returned from 
the lesser jihad to the greater jihad.” Yet Dr Tahir-ul-Qadri 
shows with numerous trustworthy and authentic hadiths 
that this was precisely the Prophet’s meaning. He quotes him 
replying to a close companion’s question on which type of 
jihad is superior and giving this answer: “It is to strive in the 
way of Allah against your lower self and its lusts.” Dr Tahir- 
ul-Qadri produces many other sound hadiths to convey this 
unassailable point. For example, how much clearer can the 
Prophet be by saying: “The most excellent jihad is to strive 
against the self and its lusts in the pursuit of Allah’s pleasure”? 

I know from my own efforts to purify my mind, heart 
and soul that my “struggle”—the best simple translation of 
the word jihad—involves constant and focused attention 
and exertion. It is neither easy nor something accomplished 
quickly. It is a lifelong effort which, like all hard work, will be 
tiring yet beneficial and rewarding. The ultimate consequence 
of a Muslim’s struggle in the cause of Allah is of course the 
pleasure of knowing that he or she is doing the Creator’s will 
without expectation of any further reward. Remembering 
and pleasing Allah the Almighty is the loftiest outcome from 
struggle. 
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How beautiful it is, therefore, to read the many hadiths 
in this meticulously researched study which highlight this 
very point. Dr Tahir-ul-Qadri does not deny the legitimacy 
of sometimes needing to exert one’s energy defensively in the 
cause of Allah through armed struggle in a legitimate war 
between combatants. He explains this meaning of jihad. Yet 
he also wisely draws our attention to often-overlooked hadiths 
such as this: Remembrance of Allah morning and evening is 
superior to breaking swords in fighting for Allah and spending 
generously in His way.” 

What must those anger-filled “jihadr” warriors who appear 
almost nightly on our television news brandishing AK47S and 
ranting about their self-declared jihads think when they learn 
that Islam’s Holy Prophet saw things very differently? When 
he was asked “Which of the servants will be superior in degree 
in the sight of Allah on the Day of Resurrection?” the Prophet 
replied: “The men who remember Allah frequently, and the 
women who practice remembrance the most.” The Prophet’s 
questioner was amazed and asked, “O Messenger of Allah, [are 
they superior] even to those who fight in the way of Allah?” He 
replied: “Even if he wields his sword against the unbelievers 
and the polytheists until it breaks and is stained with blood, 
those who practise the remembrance of Allah will be superior 
to him in degree.” 

We learn from Dr Tahir-ul-Qadri’s persuasive book 
that “remembering Allah” involves submission, reflection, 
repentance, earnest prayer (day and night) and study; hours and 
hours of it. It does not mean doing the minimum. It involves 
trying hard to build one’s entire life around the majestic 
kingship of Allah the Almighty. Back in the simpler world 
of the Seventh Century CE this was a challenge, a struggle, a 
jihad. In today’s hectic world full of tensions and distractions 
it is even harder. Along with sincere and dutiful prayer, the 
pursuit of knowledge is integral. “Whoever comes to learn 
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or teach knowledge in my mosque,” said the Holy Prophet, 
“stands equal in rank to the striver who strives in the way of 
Allah.” He also stated that a person “performs the best jihad” 
by building a mosque so that the God’s words and ways can 
bring benefit to the entire community. 

Lastly, this excellent book highlights something not often 
considered: the social (and economic) aspects of jihad. Dr 
Tahir-ul-Qadri shows us cleverly, clearly and compellingly 
that jihad involves the struggle not only to improve our inner 
spiritual state, but also to increase the welfare, quality of life 
and moral purity of those around us. Speaking wisdom to a 
tyrant is “the best jihad”, the Prophet said, as is striving to feed 
the poor and alleviate inequity and suffering wherever it is 
found, and striving against the spread of moral degeneration. 

In sha Allah this insightful book will help non-Muslims to 
appreciate that jihad is not necessarily, let alone primarily, a 
military action, an armed struggle. It will also do the Islamic 
community a world of good by demonstrating to potentially 
misguided young men and women that their highest priority 
is not military adventurism, but is the peaceful pursuit of 
Allah’s pleasure through the purification of their souls and the 
altruism of their support to their neighbours. 


Professor Joel Hayward (Shaykh Yusuf Moustafa 
Muhammad) 

Chair of the Department of Humanities and Social Sciences 
Khalifa University 
January 2015 







Chapter One 


Jihad and its Kinds 




SI. jlJi j jjaiii j 01^) y jii . ^ 

Iaj^>Lj LaLwvsdt ^^a.o (1)} ... ijlX-^ jji (Jli 

jIp :^;Wij ^jLliJU Jij S Jl il^ljl 

^1 J^L Sl^il: Jjllllj j 


I. Imam Ibn azm (ci. 456 ah) has described three kinds of 
jihad in al-Fasl fi'l-milal waH-nihal: 

“According to Abu Muhammad, ‘Jihad is divided 
into three kinds: the first is to invite people towards 
Allah ^ through verbal communication (discourse 
and oration), the second pertains to employing a 
precautious war strategy against militancy and 
imposed war (to ensure minimum loss of life), and the 
third relates to going for military option (in defensive 
war against aggression).’”^ 


ci cJli 

.^L^l 4 j^ ^L4 >tJJ ob — ^ 

if ^ 

l^li wJLilUj jjio SL^l (ji jl-ipl 

.J^ ^ 4 ^ (j-^b 


^ •Ibn azm, al-Fasl fii-milal wa'l-nihal, 4:107. •Ibn Taymiyya, 
Minbaj al-Sunna al-Nabaivlyya^ 8:87. 
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z. Imam al-Sam'^anl (d. 489 ah) has demonstrated the three kinds 
of jihad in his commentary on the verse 78 of sura al- ajj — 4 iva 
jahidu fi'-Allah-i haqq-a jihadihf And strive hard in the way of 
Allah (for the elimination of oppression, and the establishment of 
peace and human dignity,) such a striving as is due to Hhn: 

“Jihad is against one’s own (ill-commanding) self, 
(impure) heart and wealth. Jihad bPn-nafs refers 
to executing acts of obedience and conformity and 
taking up works that demand high resolve. Jihad 
bi'l qalb refers to purifying the heart of impure and 
harmful ambitions and selfish pursuits (that incite 
one to encroach upon others’ rights and harm them). 

As for jihad biH nidi, it signifies altruism, generosity, 
largesse and selfless spending on others who deserve 
it (to create the bond of love amongst hearts of people 
through sympathy, empathy and compassion).”^ 


^\j JpL Sl^l JU 

i 1;^ j! dd d ju aJ 015 ^ 

<ujij ^ 

AJlii I jij JU J j\S jlJ .Ly Jl< lil 

o\S ^J . Jl^lJ 

^ •Al-Sam^am, ahTafsJr al-Qur dn, 3:457. 
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u hM’ ^ ^ ^ 

.[\ \ l\ ti;j:JI] '4 

3. <Allama Ibn al-jawzi (d. 579 ah) has written in his 
commentary on the verse 41 of sura al-Tawba—iwa jahidu 
bt amwrnum wa anfusikum} And fight in the cause of Allah 
with your material and human resources: 

“QadT Abu Ya'la said: ‘Allah has prescribed 
jihad hi‘l mal and jihad bi'n-nafs for all the Muslims. 
Therefore, whoever has material resources but is 
sick, dependent or debilitated and is devoid of fitness 
to fight (for defence against an aggressive attack) 
should strive to resolve the economic deadlock of the 
indigent through his material resources by way of 
providing his wealth (to someone who is physically 
fit to defend his country and nation and enable him) 
to fight. Jihad bdn-nafs too is obligatory. Whoever 
is affluent as well as physically strong, both jihad 
bibi-nafs and jihad bid mal are incumbent upon 
him. However, if a person is poor and destitute, he 
is required to strive for well-wishing (employing his 
human resources in social services) for the sake of 
Allah and His Prophet, as Allah has revealed 
in sura al-Tawba: {Nor on those who are not so 
(affluent) that they may spend, while they are 
most sincerely and truly devoted to Allah and Hts 
Messenger (^).^ [Q- 9 = 9 il*’ 

j ui • If) ■ ‘ 

‘ ‘Ibn al-jawzi, Zad al-masTr, 3:443- 
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S;l? if 

4 I J j^ !^l^ ilJ ^ ll;L]| 

;4 j ‘yiiilj Jplj Sl^i ^liji j^ 


4. Imam Fakhr al-Din al-RazI (d. 6o6 ah) has demonstrated 
different kinds of jihad in his commentary on the verse 95 
of 5«ra al-Nisa'—iwa faddal-Allah-u’l mujahidm-a ^aVl 
qa^tdm-a ajr-an ^azima-n\ He has bestowed the merit of 
excellence with a mighty reward (and bounty) on those who 
Strive hard over those who stay behind: 

“The striver against the lower self and the striver 
in charity do not totally represent a striver, or it will 
succumb to repetition. It is, therefore, required to 
construe it as someone who is an all-inclusive striver. It 
refers to evident and manifest striving that comprises 

jihad bi'n-nafs, jihad bii mal and jihad bVl qalb _ 

the striving more valuable than all its kinds—striving 
with hearts (seeking the well-being of people through 
goodness, sincerity and humanitarian pursuits).”^ 


^1 UvYAj.) Ju . 0 

Ji jf ^0y: of 

•AI-Razi, al-Tafstr al-kabir^ 11:9. 
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Ibn Taymiyya (d. 728 ah) has mentioned six kinds of jihad; 

“(There are different modes of jihad.) One can 
strive (execute jihad) by heart, like having a resolve 
or resorting to jihad, or striving to invite to Islam 
and its commandments. It is also an act of striving 
to establish a proof against the wrongdoers. 
Removing doubts and ambiguities and clarifying and 
elucidating the truth too is a form of jihad. Another 
means of striving relates to pondering with concern 
over ways and devising stratagems that can profit the 
Muslims, or finally resorting to fight back invading 
forces coming in their way. In a nutshell, by whatever 
means, striving is mandatory to take on. 

ot UVTY^) 

l{^\j ... ^144* Ji ^'4^' 

* •Ahmad b. Ghunaym al-NafrawI (d. iiz6 ah), al-Fawakih al- 

Dawant, 2:879. . 

This definition through the link of Ibn Taymiy>^a was also copied 
bv a well renowned jurist of anball school of law, Mansur b. Yunus 
R Salah al-Dln al-BuhutT, in Kashshaf al-qina^ ^an matn al-tqna , 3:36 
[printed in Cairo in 1968]. A similar definition is also available m Ibn 
Taymiyya’s Mainnt al-Fatawa, 5:38 (Beirut: Dar al-hikr, 1980 CE). 
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6. Imam Ibn al- ajj al-Maliki (d. 737 ah) has written in his 
discourse on the two basic kinds of jihad: al-jihad al-akbar 
[nrst-rate] and al-jihad al-asghar [second-rate]: 

“There are two kinds of jihad: al-jihad al-asghar 
and al-jihad al-akbar. Al-]ihdd al-akbar [or first- 
rate, supreme] refers to jihad bi'n-nufiis or striving 
against one’s own ill-commanding seif. It is premised 
on this holy saying of the exalted Prophet ‘You 
have returned from a second-rate (asghar) jihad to 
the first-rate (akbar) or supreme jihad (al-jihad al- 
akbar).' As for al-jihad al-asghar, it portends striving 
(in defence) against the disbelievers, antagonists and 
aggressors.”' 


ol >T J UvrV(.) Jil 

^lJVi 

tjUallll aL^ ai^Xu 

gi- jJuJil ;Ji;j 4)1 Jij M l 

•[M-f. 

X; 5^ f *^ 1 j ^ ^1 b; ^ 


' 'Ibn al- ajj al-Maliki, al-Madkhal, y.z. 
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'Jiii liit; 

iiu-j ;usJi .[vr/‘i ci>di] 

^ ^ x" ^ ^ » 

g!'? <uJl*j t jL.^U 

/lUl ^ ^llJl jit ^/S ;i3 

.^y^\ j^P'j 

^1 ^^3^ u ji v^j^ij 

5;-^5 si5jsi ^liJi Ji f4^ii! iiJji .iui J 

. oil 

14^ o'*^ ^i 3 ' J -^ 5 ^' 4-^1 c^ ^ 

iwJiJi ^ 

.oLp 'jJI 9 


7. Imam Ibn al- ajj al-Maliki (d. 737 ah), elaborating four 
kinds of jihad, has written elsewhere: 

“Jihad has been divided into four categories: 
jihad bi'l qalb (purification of heart and soul), jihad 
bVl lisan (striving through verbal communication 
discourse and oration), jihad bVl yad (serving 
humanity) and jihad bi’s-sayf (striving with arms a 
military option). 

Jihad bi'l qalb implies striving against Satan and 
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one’s own lower self, in that lusts and base desires are 
reigned in, hobbled and prevented from prohibitions. 
Allah ^ has revealed: ^wa naha'n-nafs-a ^ani'l 
huwu, f<x innci'l jannat-a hiy-a'l ma'waf And he who 
forbade (his ill-commanding) self its appetites and 
lusts. Paradise will surely be (his) abode. [Q.79:4o- 
4I-1 

Jihad hid lisdn signifies enjoining righteousness 
and forbidding evil by means of verbal 
communication. This is the same jihad Allah 
ordained his Beloved Messenger 0 to apply 
to hypocrites. Allah ^ has said: ^yd ayyuh-a'n 
nabiyy-u jahid'l kuffdr-a wad mundfiqtn-a waghlu^ 
^alayhim, wa ma’wahum jahannam-u, wa bPsad 
mastr-u'f O (Glorious) Messenger! Fight against 
the disbelievers and the hypocrites, and treat them 
harshly (for violating peace, creating disorder and 
committing militancy and aggression). And Hell 
is their abode and that is an evil abode. 1Q.9:73.J 
The Prophet ^ strived against the disbelievers 
(launching a defensive military strategy to establish 
peace, consequent upon their aggressive onslaughts 
and posture). This was an armed striving. However, 
striving against the hypocrites (due to their 
conspiracies and inimical manoeuvres) remained 
confined only to discourse, oration, dialogue and 
negotiations—verbal communication—for Allah ^ 
forbade him the enforcement of (legal) knowledge 
against them and subjecting them to the prescribed 
punishments. 

Jihad bid yad alludes to striving by force, or 
taking punitive/disciplinary action or even using 
military option against militants, miscreants, 
vandals, corruption masters and anti-social elements. 
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Those who corrupt the system and ruin public life 
and civil society and halt productivity and creativity 
in all the sectors of national life have to be fettered 
in penal procedures and taken to task. The juristic 
reasoning (ijtihdd) focuses light on the path to tread. 
Prescribing legal punishment for the slanderers, 
malefactors and drunkards by the rulers also belongs 
to the same category. 

Above all, a striver needs to go austere, renouncing 
the tempting worldly pursuits. The worldly craze 
and chasing its luxuries and extravagances with a 
maddening ambition blindfolds one from the Next 
World and its hard reckoning. The light in the heart 
is put out, augmenting evil-mongering, satanic 
whispering and inclination towards transgression.' 






'' '' ** ^ ^ 


8. Imam al-Dhahabl (d. 748 ah) has described three kinds of 
jihad with reference to Ibn Hazm; 

“Ibn azm said: ‘There are three kinds of jihad. 

The first most superior one is to invite people to 
Allah ^ through verbal communication (discourse 
and oration). The second employs a precautions 
war strategy in the event of war (against militancy, 
rebellion and imposed war (to ensure minimum 


I 


Ibid., '^:66-6y. 
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loss of life). The third kind allows to go for military 
option (in defensive war against combatant groups 
and militant insurgents).’”^ 




9. Ibn al-Qayyim (d. 751 ah) has written in his book Zad al- 
ma^dd (3:571) with reference to the division of jihad: 

‘‘And they were with him with their total beings 
(their heart and soul and were in high spirits). This 
is from jihad biH qalb^ which is one of the four levels 
of jihad. They are: (striving) by heart; (striving) by 
tongue; (striving) by wealth; and (striving) physically. 

The hadith also describes: ‘Strive against polytheists 
by your tongue (to invite them towards the truth), 
by your hearts (for their well-being), and by your 
affluence (to create the bond of love amongst their 
hearts).’”" 


• iaiJ ^ (.aA 0 Y^) (Jli 



^ •Al-Dhahabi, al-Muntaqa min minhdj abi’^iidal, 1:512. 
•Ibn al-Qayyim, Zadabma^dd, 3:571. 
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9. Ibn ajar al-'Asqalam (d. 852 AH) described the following 

semantic shades of jihad: 

“The word jihad is pronounced in Arabic with 
a /■/ vowel sound that lexically denotes to ‘strive’ or 
perform ‘strenuous labour’. Jahadt-u jihadan means 
‘1 strived hard’. On the affective side, it connotes to 
conquer and control violent lusts and desires of the 
lower self, fight back Satan and defeat the defiant 
and disobedient. On the cognitive side, it signifies to 
learn the religious logic and disciplines, put them into 
practice and disseminate among others. As for jihad 
against Satan, it portends abstaining from doubts he 
creates and leanings he makes attractive and alluring. 
When we execute jihad against the disbelievers, we 
accomplish it with physical dynamism, spending 
wealth, communication and strength of faith at 
heart. Jihad against the defiant employs physical 
strength and steadfastness, logic and expression and 
firm resolve in the heart.”* 


* ‘Ibn ajar al-‘Asqalam, fatfc 6:3. 









Chapter Two 


JihAd bi'n-Nafs—Struggle 
AGAINST Self 

[A Spiritual Dimension] 



Qur’an 




^And whoever strives hard (for the cause of 
truth) strives for his own (benefit). Surely, Allah 
is independent of (the obedience, submission and 
struggles) of all the worlds, ’ 



4And those who strive hard (and struggle against 
the lower self vehemently) for Our cause. We 
certainly guide them to Our ways, and verily Allah 
blesses the men of spiritual excellence with His 
companionship. ¥ ^ 

Hadith 

2 .. I The Real Striver Strives against the 
Lower Self 



' Qur^an 29:6. 
~ Ibid., 29:69. 
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1-5/1. According to Fudala b. ^Ubayd ‘T heard Allah’s 
Messenger ^ say: 

"The (great) striver is the one who strives against his own 
self (i,e., lusts, indulgences and luxurious pursuits).”’^ 

Reported by Ahmad, al-Tirmidhi (the wording is his) 
and Ibn ibban. According to al-Tirmidhi, ‘‘This is a 
fine authentic tradition.” 




2. According to 'All b. Abl Talib 

""(In the future) the first thing you refuse will be 
the striving against your (ill-commanding) selves,”"^ 


Cited by Ibn Rajab al- anbalT in Jami^ al-^'ulum waH 
hikam. 



‘ Set forth by ♦Ahmad b. anbal in al-Musnad^ 6:xo §2399^. •al- 
Tirmidhi in al-Simany 4:165 §1621. •al-Bazzar in al-Musnad, 2:156 
§3753. •al- akim in al-Mustadrak^ 2:156 §2637. •Ibn ibban in 
al-Sablh^ 10:484 §4624. •al-labarani in al-Mu jam al-kablr, 18:256 
S641. •Aba Awana in al-Musnad, 4:496 §7463. •al-Bayhaql in al- 
Zubd al-kabir^ p. 163 §369. 

“ Cited by •Ibn Rajab al- anbali in ]ami al- ulftni lua al-hikam^ p. 


196. 
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3. Imam Ibn Battal has elaborated in the commentary 
on Sahih al-Bukhari: 

“According to "All b. Abl Talib j^: "The first thing 
that will be lost (discarded) from your (practice of) 
Dm is striving against your own selves.’”^ 


U ^ icJli I Jli ^ ( o 

fjjlj iJiIt! Jii ci J 
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4. According to Hannan b. Kharija: 

“I submitted: ‘O "Abd Allah b. "Umar! What is 
your opinion about migration and jihad?’ He replied: 
‘Start it from your (lower) self and strive against it; 
then again start from your (ill-commanding) self and 
keep striving against it.’”^ 

Reported by al-TayalisI and al-BayhaqI and cited by 


^ •Ibn Ba«ai, Shark Sahih al-Bukhari^ 10:210-211. 

^ Set forth by •al-TayalisI in al-Mu$nady p. 300 §2277. •al-Bayhaqi 
in al-Zuhd al-kabJr, 162-163 §368. •Ibn Rajab al- anball in ]amt^ 
ab'ulum wa al-hikam^ p. 196, and also in Shark hadJth Labbayk^ p. 
128. •al-Mizzi in Tahdhlb al-kamal^ 7:426. •Ibn ajar al-‘Asqalani 
in al-Matalib aDaliya, 9:238 §19^8- 
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Ibn Rajab al- anball in Jamr al-^ultlm wa'l hikam, al- 
MizzI in Tahdhib al-kamdl and Ibn ajar al-"AsqalanI 
in al-Matdlib al-'^dliya. 


IZ dJLla: Ip! oOi fUNl Jli (o) 

.iJjai. Jjli- lif j:Ui . 3 ^ 




5. According to Imam Sufyan al-ThawrI: 

“Indeed, your enemy is the same (lower) self that 
lies between your sides. Strive against your lusts 
and appetites far more spiritedly than you do (in the 
battle) against your foe,”^ 

Cited by Ibn Batral in Shark Sahth al-Bukhdrt, 


2.2 Striving against (Lower) Self is Supreme 
Jihad 


: Jui ^jS ^ 4bl Jj-ij : Jli .T /'\ 
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6lz. According to Jabir: 

“A group of conquerors returned from a battle and came 
to Allah’s Messenger He said to them: ‘Congratulations 
on your return from the secondary jihad (fighting in the 
battlefield) to the supreme jihad (striving against the lower 


* Ibn Battal, Shark Sahth al-Bukhdrt, io:aio. 
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self).’ It was submitted: ‘What is the supreme jihad?’ He said: 
‘Striving against lusts and appetites of (the ill-commanding) 

self.’”^ 

Reported by al-BayhaqI in al-Zuhd al-kabir and al- 
Khatlb al-Baghdadi and Ibn ‘Asakir. 


^ t - 




7-10/3. According to the wording of a tradition reported by 
al-Ghazall in al-Ihya': 

“Our Prophet greeted people who returned from a 
battle: ‘Congratulations! You have returned from a lesser (al- 
jihad al-asghar) to a supreme jihad (al-jthad al-akbar). It was 
submitted: ‘O Messenger of Allah! What is the supreme jihad? 
He said: ‘Combating the desires and lusts.’”^ 


o >0 

:i)ju s J 
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8 . 





Ibrahim b. Abl ‘Alqama said to the conquerors 


1 Set forth by ‘Al-Bayhaqi in al-Zuhd al-kabir, p. 165 §373- ’al- 
Khatlb al-Baghdadi in Tartkh Baghdad, 13:5^3- -Ibn 'Asakir in 
Tarikh Dimashq al-kabir, 6:438- ‘Ibn Rajab al- anbali in ]amt al- 
Hdum u>a al-hikam, p. 196. •al-MizzI in Tahdhib al-kamal, z:i44- 
•al-Suyutl in Sharh Sunan Ibn Majah, i:z8z §3934- 
^ Set forth by •al-Ghazall in Ihyd' "^ulum al-Din, 3:66'. 





2.8 I The Supreme Jihad 


of a battle: ‘‘You have returned from a secondary 
jihad {al-jihad al-asghar); now (it remains to be 
seen) what you have done regarding the supreme 
jihad (al-jihad al-akbar)^ They asked: “What is 
the supreme jihad (al-jihad al-akbar)r He replied: 
“Striving by heart (that is performed against the 
base desires of the ill-commanding self)/’^ 

Cited by Ibn Rajab al- anbali in Jdmi'' al-^ulum wa al- 

hikam. 




^ J]j (^) 


9 - According to Imam Ibn al-Muqaffa''; 

“The greatest jihad is striving against one’s lusts 
(i.e., base desires and lower appetites).”" 

Cited by al-Raghib al-AsfahanI in al-Muhadarat. 


Jllaj Jli ( ^ • ) 


10. Imam Ibn Battal maintains in the commentary 
on Shark Sahth al-Bukhart: 

‘Striving against the desires of one’s self is the 
most perfect jihad 


Set forth by ‘Ibn Rajab al- anbalT in Jami'^ al-'ulum wa al-hikatn, 
p. 196. 

^ Set forth by •al-Raghib al-AsfahanT in Muhadarat al-udaha’ wa 
muhawarat al-shwara' wa al-bulagha', 1:613. 

^ ‘Ibn Battal, Shark Sahlh al-Biikhari, 10:210. ‘al-'Aynr, ^JJmda al- 








JihAd bi’n-Nafs—Struggle AGAINST Self I z9 


Cited by Badr al-DTn al-'Aynl in ^Umda al-qart and Ibn 
ajar al-‘AsqaIanI in Path al-bari. 


o bi <0)1 Jj-ij Jli : Cy- i / ^ ^ 
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11/4. According to ‘Abd Allah b. Mas'ud Allah’s Messenger 
^ said: 

“Whom do you consider the champion wrestler amongst 
you?” According to the narrator, it was submitted: “The one 
who people cannot defeat.” He said: “Not he, but a champion 
wrestler is the one who can exercise self-control when in rage 
(who defeats his own wrath).”* * 

Agreed upon and this is the wording of Muslim. 


jpllU Idlll 4)IJ Jli : jj • ° ^ 
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12/5. Al-Bukharl’s report reads: 


qari shark Sahih al-Bukhari, 23:87. ‘Ibn ajar al-'AsqalanT, Fath al- 
BarT, 11:338. 

* Set forth by •Al-Bukharl in al-$ahih, 5:2267 §5763. •Muslim in al- 
SahTh, 4:2014 §2609. ‘Ahmad b. anbal in al-Musnad, 1:382 §3626. 
•Abu Dawud in al-Sunan, 4 -^ 4 ^ S4779- ’Ibn ibban in al-Sahth, 
7:214 §2950. ‘Ibn Abl Shayba in al-Musannaf, 5:216 §25378. •Abu 
Ya'la in al-Musnad, 9:96 §5162. ‘al-Bayhaql in al-Sunan al-kubra, 
4:68 §6937 6 c 10:235 §20874. 
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“Allah’s Messenger ^ said: The wrestling champion is 
not the one who conquers (the other wrestlers in the ring) but 
the one who reins in his ire.’”^ 

Reported by al-Bukhari, Ahmad, al-Nasa’Iin al-Sunan 
al-kubra and Malik. 


•f < . 5 ? 
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13/6. According to Abu Dharr al-Ghifarl 

“I submitted to Allah’s Messenger ^ ‘Which kind of 
jihad IS most superior? He said: ‘It is to strive in the way of 
Allah against your lower self and its lusts.’”^ 


Reported by Abu Nu'ayra, al-QazwInl and Ibn ‘Asakir. 


J-jisf 4)1 Jj-ij Jli : Jli iTljj Jj . V / ^ 0 - H 

.oIJaj 4)1 lliJ jJ-JJl J.aI^ OI 


Set forth by •Al-Bukharl in al-Sahth, 5:2167 §5763. •Ahmad b. 
anbal in dl-Musftddy 2:236,268, 5r7 §7^1-8,7628,10713. •al-bJasa’i 
in al-Sunan al-kubra, 6:105 S10226, 10228. ‘Malik in al-Muwattd, 
2:906 S1613. ‘Abd al-Razzaq in al-Mu^annaf, 11:188 §20287. 
•al-BayhaqI in al-Sunan al-kubra, 10:241 §20913. •al-TabaranI in 
Musnad al-shamiyyln, 3:25 §1730, 4:184 §3066. 

Set forth by ‘AbO Nu'aym in Hilya al-awliya' wa tabaqat al- 
asfiya , 2:249. ‘al-QaiwinT in al-TadwTn ft akhbar Qazwin, 3:133. 
•Ibn ‘Asakir in Tartkh Dimashq al-kabtr, 48:429. •al-Suyuti inJam' 
al-jawami^ generally known as al-Jami^ al-kabtr, 1:743 S137, 3807. 
•al-Hindl in Kanz al-Htmmal ft Sunan al-aqwal wa al-afal, 4:185 
§11265. ‘al-Albanr graded it sound in Silsila al-ahadith al-sahtha, 
3:483 §1496. 








JjHAD Br'N-xVAFS—S truggle AGAINST Self I 31 



14-15/7. Abu Dharr al-Ghifarl ^ also reported: 

“Allah’s Messenger 0 , said: "The most excellent jihad is 
to strive against the (ill-commanding) self and its lusts in the 
pursuit of Allah’s pleasure.’”^ 

Reported by Ibn al-Najjar, as mentioned by al-Suyuti, 
al-Hindl and al-MunawI. 



15. Al-Mulla "All al-Qarl al- anafi has interpreted 
this hadith report: 

“And this is supreme jihad from which ensues 
secondary jihad. Moreover, saying a word of truth 
before a tyrant ruler also results from the same 
jihad.”^ 



^ Set forth by ♦Ibn al-Najjar as said by ai-Suyuti in Jdmi^ al-ahadlth^ 


2:13-14 §3501. •al-MunawT in Fayd aFqadlr^ 2:31. ♦al-Albani graded 
it sound in Silsila aFahadith al-sahtha^ 3^83 §1496. 

^ •Al-Mulla 'All al-Qarl, Shark Musnad Abl anjfa^ p. 371. 
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16-23/8. According to Ibn "Amr 

'‘Allah’s Messenger ^ said: 'He who strives against the 
base desires of (ill-commanding) for the sake of Allah 
performs the best jihad.’” ^ 

Reported by al- akim al-Tirmidhl and al-MarwazI, 
and by al-T^ibaranl also as mentioned by al-Hindl and 
cited by al-MunawI. 




jii (^v) 


17. x^ccording to al- asan al-BasrI: 

"The antagonism towards one’s own (ill- 
commanding) self is the most virtuous jihad.”^ 

Cited by al-BaghawT in Ma^dlim al-tanzJl and Abu al- 
Muzaffar al-Sam"anT in Tafsir al-Qurdn. 


u j4-5 ^ A) 
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18. According to Abu al- asan al-Mada’im, 

"A person asked al- asan al-Basrl: ‘O Abu SaTd! 


^ Set forth by •Al- aklm al-Tirmidhi in Nawadir al-usid fj ahadith 
al-rasul ^ 2:234. •al-MarwazI in ^^dr al-sald^ 2:596 §634. 

•al-Tabaranl as said by al-Hindi in Kanz al-Uimmdl^ i5*3^3 §4342-7- 
•al-MunawT in Fayd al-qadir^ 2^:49, and al-Taysir bi shark al-JdmF 
al-saghtr^ t : t 88 . 

’ •AI-BaghawI, Ma^dlim al-tanzlly 3:475* •al-Sam"am in TafsJr al- 
Qufdn, 4 : 194 * 







JjhAd bi n-Nafs—Struggle against Self I 33 


Which kind of jihad is excellent?’ He replied: ‘Striving 
against the passions of your (ill-commanding) self.’”^ 

Cited by Ibn al-JawzT in Dhamm al-hawd. 


it^:jii {\\) 
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19. According to Ibn al-Mubarak: 

“‘Umar b. ‘Abd al-‘AzIz was asked: ‘Which jihad 
is most virtuous?’ He replied: ‘Combating your 
lusts,”’^ 

Cited by Abu Bakr al-Daynawarl al-Malikl in Miijdlasa 
wa jawdhir al-^uliim. 


dijj-Aijf ^14^1 j-^1 Jii (T •) 
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20. According to Ahmad b. ‘Asim al-Antaki: 

“The excellent jihad is your striving against the 
(worldly) desires of your self.” "^ 

Reported by Abu Nu‘aym in ilya al-awliya' and Ibn 
al-jawzi in Sifa al-safwa. 


* •Ibn al-JawzT, Dhamm al-hawd^ p. 48 §50. 

^ •Al-Daynawarl, Mujdlasa wa jawdhir al-^ublm^ p, 335 §1963. 

^ Set forth by •Abu Nu'aym in Hilya al-awliyd' wa tabaqdt al-asfiyd\ 
9:283. •Ibn al-jawzi in Sifa absafway 4:278. 
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21. Some imams hold: 

“The best jihad is combating your (ill- 
commanding) self (attriting its desires). Protect your 
self from the unlawful that Allah ^ has forbidden 
and keep it from indulgences.”' 

Reported by Ibn “^Asakir in Tarlkh Dimashq al-kabtr. 
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22. Declaring striving against one’s self the origin of 
battle against the enemy, Ibn al-Qayyim (691-751 
ah) holds: 

“Combating the enemy on battlefields stems 
from a servant’s striving against his (lower) self, in 
obedience and servitude to Allah The Prophet ^ 
said: ‘A striver is the one who combats (the lusts and 
desires of) his own self in obedience to Allah 
and an emigrant [al-muhajir] is he who eschews what 


' Set forth by ‘Ibn ‘Asakir in Tartkh Dimashct al-kablr, 48:429. 
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Allah has forbidden.’ Therefore, striving against 
one’s own self (inwardly) is prior to the fight against 
the enemy (on the battlefield), and this is its origin.”' 
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23. According to Mahmud al-AlusI al-Baghdadi (d. 

1270 ah): 

“Striving against one’s self is a greater jihad than 
fighting the enemy outside in the field. As learnt 
from the tradition reported by al-BayhaqI and other 
scholars of hadith, on the authority of Jabir; “Allah’s 
Messenger ^ said to a group that returned from a 
battle: ‘Your return from al-jihad al-asghar to al- 
jihad al-akbar (supreme jihad) is welcome.’ It was 
submitted: ‘What is the supreme jihad?’ He said: ‘A 
person’s striving against the desires of his own self.’”'^ 


* Set forth by •Ibn al-Qayyim in Zad al-ma'ad, y.6 

~ Al-AlusI, Rah al-ma'am fi Tafstr al-Qurdn al-''azim wa al-sab’^ al- 
wiathdnJ, 17:209. 
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Chapter Three 


Jihad bi'l 7lm—Striving for 
Knowledge 

[Intellectual Dimension] 
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24/1. According to Abu Hurayra 

“I heard Allah’s Messenger ^ say: ‘Whoever comes to 
learn or teach knowledge in my mosque, he stands equal in 
rank to the striver who strives in the way of Allah 

Reported by Ahmad, Ibn Majah (the wording is his), 

Ibn Abl Shayba, Abu Yada and al-BayhaqI. 


4)1 j JU ! Jli (Jc^ . Y /Y 0 
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Set forth by •Ahmad b. anbal in al-Musftad, 2:418 §9409. •Ibn 
Majah in al-Sunan, 1:82 §227. •Ibn Abi Shayba on the authority of 
Abu al-Darda^ ^ in al-Musannaf with the same words, 7:115 §34616. 
•Abu Ya la in al-Musftady 11:359 §6472. •al-Bayhaql in Shu'^ab al- 
Iman^ 2:263 §1698. •abMundhirT in al-Targhtb wa al-tarhfby 1:59 
§146. •al-Kinanl in Misbah abzujaja^ 1:31 §83. 
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25/2. According to Mu'adh b. Jabal 

“Allah’s Messenger # said: ‘Acquire knowledge, for 
it causes fear of Allah seeking it is an act of worship; 
discussing it is the glorification of Allah and questing for it 
is jihad. Teaching an ignorant is a charitable donation and 
spending on someone his due earns nearness (to Allah 0 t) 
because knowledge is a road sign telling apart the lawful and 
the unlawful.”” 

Reported by Ibn ‘Abd al-Barr, al-DaylamI, al-Rabl‘ and 
cited by al-Mundhirl. 


.(•dp Jjf ^ (jj AlJ 


26-29/3. According to Quraysh, on the authority of ‘Amir: 

“He said: ‘The ransom money of the people (prisoners) 
of Badr was forty ounces of silver. However, if someone was 
unable to pay the ransom money, he taught writing to ten 
Muslims. Zayd b. Thabit ^ was amongst the Companions 
who were taught writing.’” 

Reported by Ibn Sa‘d in al-Tahaqat al-kubra. 


' Set forth by 'Ibn ‘Abd al-Barr in }ami‘ bayart al-Hlm wa fadliht, 
1:115 §202. •al-DaylamI in Musnad al-firdau's, 2:41 §2237. •al-Rabf 
in al-Musnad^ 1:30 §22. •al-Mundhirl in al-Targhlb wa al-tarhtb, 
1:52 §107. ’al- ajl al-Khallfa in Kashf al-funiin, 1:18. •al-QanujT 
in Abjad al-’tdiim, 1:92. ‘Ibn Rajab al- anbalT \n]ami al- ulum wa 
al-hikam, p. 235. 

^ Set forth b^' •Ibn Sa‘d in al-Tabaqat al-kubra, 2:22. 
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We can better evaluate the significance of striving for 
knowledge (jihad bPl "ilm) in Islam, appreciating that there 
were several options before the Holy Prophet ^ how to treat 
the seventy prisoners of war. However, he declared that if some 
prisoner was unable to pay the ransom money, he should teach 
writing to ten Muslims. That will be considered his ransom 
money. 




aIDIj 








zy. According to “^Abd Allah b. Abbas 

“A person performs the best jihad if he raises 
a mosque so that the Qur’an, jurisprudence and 
Sunna can be taught there (to promote beneficial 
knowledge).”^ 

Cited by al-Qurtubi in al-JamP It ahkatn al-Qur'an 
and Ibn Abl Ya‘la in Tabaqat al- anabila. 


jwij J 'dlj (^’A) 

<ui;d \ij \j^ 

28. Al-Fudayl b. 'lyad has written in the commentary 
on the verse ladhJn-a jahadu find la- 


^ •AhQurtubi, li ahkam aUQufdn^ 8:296. •Ibn Abl Yada, 

Tabqdt al- anabila, 2:225. 
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nahdiyannahum subulanaf And those who 
strive hard (and struggle against the lower self 
vehemently) for Our cause. We certainly guide 
them to Our ways [Q.2.9:69]: 

“It implies that those who strive to acquire 
knowledge. We show them the ways to practise it.”^ 

Cited by al-BaghawI in Ma'^dlim al-tanzlL 



29. Once Sufyan al-Thawrl was asked: 

“Which of the two is superior: jihad or teaching 
the Qur’an? Sufyan al-ThawrI preferred teaching the 
Qur’an to jihad (striving) in the way of Allah in 
its virtue and reward.”^ 

Cited by Muhammad Ahmad IsmaTl al-Muqaddam in 
TafsJr al-Quran al-karJm. 


^ •Al-Baghawi, Ma'dlim al-tanzil, 3:475. 

^ •Muhammad Ahmad IsmaTl al-Muqaddam, TafsJr aTQuran 
karJmj 1:2. 











Chapter Four 


Jihad bi^l ‘Amal-Striving for 
Promotion of Morality and 
Human Values 

[The Social Dimension] 




4.1 Striving against Oppression and Injustice 
IS Jihad 

y y u :J\3 # ^ ^ 

S}iiL: ,4.u.it5 -r; '*3 ^ ?'j;-i' 

H M ^ -'A f? 

i;3 wji ‘A ^ ^ 

Ai py p A: 

.ol^ ®bj 

,o/i. According to ^Abd Allah b. Mas'ud 

“Allah’s Messenger # said: ‘Whenever, e ore m , 

Allah » sent a Prophet to his people, he ''='‘‘ 
them some helpers and companions who "“““J*” 
footsteps and conform to his commanders. Then, after these 
ompanions, there emerged rebels and dissidents amongst 
them who did not do what they said and did nor -y 
did (thev perpetrated injustice and oppression). Therefore 
he who ittived against them (their oppression) with his han 
(being physically dynamic) is a believer; he who strived agains 

them with his tongue (by means of f ° J 

believer- and the one who strived against them by heart is 
b ler too. Beyond that, there is no rank of faith left equal to 
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a mustard seed.’”^ 

Reported by Muslim, Ahmad and Ibn ibban. 

Ju ; Jll ijJ .X /T) 

oLkLi ^1^1 

ch'j oljJ 

31/2. According to Abu SaTd al-Khudrl ^: 

“Allah’s Messenger ^ said: ‘The best jihad is to speak a 
word or justice to a despot or a tyrant ruler.’”^ 

Reported by Ahmad b. anbal, Abu Dawud, al- 
lirmidhi, al-NasaT and Ibn Majah. 

(if. Jiii ^1 J| '\^ . jij 

r^l jajf; Jti ? J^f 

32/3. According to Jariq (b. Shihab) 

A man came to the Prophet ^ and submitted: ‘Which 
phad IS superior?’ He said: ‘Saying a word of truth to an 


^ ^ al-Sahth, 1:69 §50. .Ahmad b. anbal 

8 S4379- ‘Ibn ibban in al-Sahih, 14:71 §6193 
Abu Awana mal-Musnad, 1:36. •^Waranlinal-Mu jamal kabJr 
ro:i3 S9784. -ai-Bayhaql in al-Sunan al-kuhra, 10:90 §19963 and 
also m Shu^ah al-mtan, 6:86 §7560. ^ » 99 5 , and 

Diwud 7 n *" al-Musnad, 4:315 §18850. .Abu 

?Z . , M T”’ m al-Sunan, 4:471 

ii 3?9 
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oppressive ruler is the most superior jihad.’”^ 


Reported by Ahmad, al-Nasa’i and Ibn al-Ja'^d. 




33/4. According to Abu Umama 

“A man came and said to Allah’s Messenger # while he 
was standing at the first pillar (jamra): ‘O Allah’s Messenger! 
Which jihad is the best?’ He kept quiet. When the man saw the 
Prophet ^ close to the second pillar, he again submitted his 
query but the Prophet remained quiet. When he approached 
the third pillar and stoned it, he placed his foot in the stirrup 
to ride and said: ‘Where is the questioner?’ The man said: ‘I 
am here, O Messenger of Allah!’ He said: ‘Saying a word of 
truth to a tyrant ruler (is the best jihad).”’^ 

Reported by Ibn Majah, al-RuyanI and al-Quda^T. 


* Set forth by ‘Ahmad b. anbal in al-Musnad, 4:314 S18848. ‘al- 
Nasa’I in al-Sunan, 7:161 §4209 and also in al-Sunan al-kubra, 4:435 
S7834. ‘Ibn al-Ja‘d in al-Musnad, p. 480 § 33 ^ 6 - 
■ Set forth by ‘Ibn Majah in al-Sunan, z;i33o §4012. ‘al-Ruyani 
in al-Musnad, 2:271 §1179. •al-Qiida‘I in Musnad al-Shihdb, 2:248 
S1288. 
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34/5. According to Abu Umama 

A person near jamra submitted: “O Messenger of Allah! 
Which jihad is superior?^ He replied: ‘Saying a word of truth 
to a tyrant ruler is the most superior jihad.’”^ 

Reported by al-TabaranI in al-Mi/jam al-kabtr and aU 
Mu'^jam al-awsat. 




35-36/6. According to‘^Ali 

“Allah’s Messenger ^ said: ‘The excellent jihad is his who 
starts his day with a mind pure of any malefaction or injustice 
against anyone.’”^ 

Reported by al-Daylmi, and al-Khatlb al-Baghdadi 
from ‘A'isha iii and also mentioned by al-Suyutl. 



* Set forth by •al-Jabarani in al-Mu'jam al-kabtr^ 8:282 §8081, and 
also in al-Mit^jam al-awsat, 7:52 §6824. 

^ Set forth by •al-DaylamI in Musnad al-firdaws, 1:357 5 ^ 438 . •al- 
Khatlb al-Baghdadl in al-Muttafaq wa al-muftaraq, 3:1653 §1139. 
•al-SuyutI in Jdmt' al-ahadith, 2:14 §3504. 
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(J 4 ^ Ch' 

36. According to al- akam b. 'Utayba: 

“The excellent jihad and migration is to speak 
justice in front of a tyrant ruler.”' 

Reported by Ibn 'Abd al-Barr in ol-TumhJd. 

4.2. Striving for Promotion of Moral Values 
IS Jihad 


.V/TA-TV 


^ \y]^_ jt f-fc? J1^3 

.1 y‘y^, 'S\ Atll j \jjyi 

^Ij A:^1 a a 5 Jaiillj SjlS oIjJ 


37-38/7. According to Jarir 

“I heard Allah’s Messenger 0 , say: ‘If someone dwells 
amongst a community given to evildoing, and, people, despite 
having the requisite power to impede them, do not get in 
their way, Allah ^ will subject them to torment before they 

perish.’”^ 

Reported by Ahmad, Abu Dawud (the wording is his), 

Ibn Majah and Ibn ibban. 


■ Set forth by -Ibn ‘Abd al-Barr in al-Tamhtd lima fJ al-Mmvatta' 
min al-fna‘anT wa al-asdntd, 8:390. 

^ Set forth by ‘Ahmad b. anbal in al-Musnad, 4:364 Si 92 - 50 - *^ 1 ’“ 
Dawud in al-Sunan, 4:112 § 4339 - Majah in al-Sunan, 2:1329 
§4009. ‘Ibn ibban in al-Sahlh, 1:536 S300. •al-Tabarani in al- 
Mu'jam al-kabir^ ^- 33 ^ S^3^2.. 
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.11 

A J^r^' J ij'JJ'j viiOl j ,^^1 0 j?S 
^j'^°i y^^\3 (4pi jiiii ^Liji j 
oLa^I j vJlIsiii j 


38. According to 'All 

“The excellent jihad is to enjoin righteousness and 
forbid evil.”^ 


Cited by al-Thadabi in aUKashf iva al-bayan^ al-Razi 
in al-TafsJr al-kabh\ Abu Sa^ud in Irshdd al-'^aql al- 
saltm^ al-Nasafi in al-Maddrik^ al-ZamakhsharT in al- 
Kashshdf dnd al~RifaT in al-Burhdn ul-mu'ayyid. 


4.3 Serving the Parents is Jihad 


«(j)l Jjij Jj Jij J^I: Jll 4 il ^ ^ . A /r <1 

i/t J4* • : Jlii 

- J7: Ju 

vILjJIj Jl : Jli .jli;: Jli 


• 5 ^ 


Set forth by •al-Thadabi in al-Kashf taa al-bayan ^an tafsTr al- 
Qufdn, 3:113. •al-Razi in al-Tafslr abkahir, 8:147. •Abu Sa^ud 
in Irshdd al-^aql al-salJm ild mazdyd abQur'dn abkartm, 2:68. 
•al-Nasafi in Nlciddrik ul-tcinztl wu huqd^iq (zl-tci*u/ily 1:171. •al- 
Zamakhshari in al-Kashshdf "an haqd^iq ghawamid al-tanzil, 1:425. 
•al-Rifa i in al-Burhdn aUmu^ayyidy 1:103. 
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vVH. According to 'Abd Allah b. 'Amr 1^: 

“A man approached Allah’s Messenger and said: ‘I 
pledge allegiance to you with respect to the migration [hegiraj 
and the sacred struggle IjihadJ, seeking the reward from 
Allah!’ He said: ‘Is one of your parents alive?’ The man said: 
‘Yes, both of them are actually alive.’ He said: ‘Do you (really) 
seek the reward from Allah?’ When the man said: ‘Yes,’ he 
told him: ‘In that case, you must return to your parents and 
provide them with excellent companionship and conduct!’”' 

Agreed upon by al-Bukharl and Muslim. 


.JlaI>v 3 !<Jl} ijli 


.A^U vl ' 


y.' o'jj 


Also in a report of them: 

“A man came and sought his permission to engage 
in jihad, so the Prophet 0 . said: ‘Are your parents 
alive?’ When the man said: ‘ Yes,’ he told him: ‘In that 
case, you must struggle for their service!”’^ 

Reported by Ibn Majah. 


JliS ci CUJl 1 Jli ij^ . \ / i ' 

• ii-l 0)^ icJi 


' Set forth by •al-Bukhari in al-!>ahtb, 5:2227 §5627. •Muslim in al- 
Sahih, 4:1975 §2549. ‘Abu Dawud in al-Sunav, 3:17 §2528-2529. 
•.il-Nasa’T in al-Siman, 7:143 §4163. 

^ Set forth by •al-Bukharl in al-Sahth, ^:2ZZ7 §5627. •Muslim in al- 
btihih, 4:1975 §2549. •Abu Dawud in al-Sunan, 3:17 §2528-2529. 
•al-Nasa’i in al-Sunan, 7:143 §4163. 




52. I The Supreme JtHAD 


.olij JUj oljJ 


40/9. According to Jahima 

“I came to the Prophet 0 . to seek his advice about jihad, 
so he said: ‘Do you have parents?’ When I said: ‘Yes (they are 
alive), he said: Keep close to them, for the Garden of Paradise 
is beneath their feet!’”^ 

Reported by al-Nasa’I and al-Tabaranl. Al-HaythamI 
said: “Its sources are reliable.” 

4.4 Striving for Allah’s Remembrance and 
Worship is Jihad 


> 0 


.olas -dll C^Jl icJls (.1^ ^ ^ • Id 

t<U)l Ij ‘.'zAsj .vlUi Ulj ^il (j 4)1 

ol^il : Jlii .lUi-l Sui 


.<0 ALii; ji 4)1 


'1 ci^ ^rJaJl oljj 


41/10. According to Umm Anas 

“I submitted to Allah’s Messenger 0 ‘(1 wish) I am 
blessed with your company when Allah j@! will exalt you to 
the inviolable station of the most venerable companion in 
Paradise.’ Then I again submitted: ‘O Messenger of Allah! 
Exhort me to the pious deed, which, if I perform, I will be in 


" Set forth by •al-Nasa’I in al-Sunan, 6:11 §3104. •al-TabaranI in 
ul-Mu jam al-kabir, 2:289 §2,202. •al-Mundhirl in al-Targhib wa al- 
Tarhib, 3:216 §3750. •al-Haythami in Majma'' al-zawa’id, 8:138. 
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yinir blessed company in Paradise/ He said: ‘Establish prayer 
lipciuise this is excellent jihad, abstain from sins because 
this is excellent migration [hegiraj, and remember Allah 
abundantly because He likes remembrance the most amongst 
whatever righteous deeds you present to Him/”^ 

Reported by al-Tabarani, Ibn AbT al-Dimya and cited 
by abMundhirT and al-Haythaml. 


J b icJli tjAl -U^t (Jj ^ 

ip 

-5 Cri'-? 


^^-44/11. According to Umm Anas 

“I submitted: ‘O Allah’s Messenger! Bless me with your 
word of advice.’ He said: ‘Migrate from the region of sins, for 
this is the best migration, and guard your duties, for this is the 
best jihad, and remember Allah - 0 ^ abundantly, for you cannot 
present Him any deed that He likes more than His bounteous 
feinembrance/”“ 


’ Set forth by •al-Tabaranl \n al-Mu'jam al-kahtr, 25:149-150 §359. 
*lhn Abl al-Dunya in^/-W^zm', p. 58 §48. •al-Mundhin in al-Targhlh 
u'd al-tarhlb, 2.:257 §2311. •al-Haythaml in Majma'^ al-zdwa'id^ 
10:75. •ibn ajar al-Asqalanl in al-Matalib al- dliya^ 3:61 §223. 

* Set forth by •al-Jabaranl in Mu'jam al-kahtr, 25:129 §313, and al- 
Mu'jam al~awsat, 7:21 §6735. •Ibn Shahm in al-Targbih fj fadd'il al- 
a mal wa thawdh dhalikay 1:194 §163. ♦al-Mundhiri in al-Targhth iva 
al-tarhil?^ z:zS7 §2311. •al-Haythanii in Majma^ al-zawd'id, 4:217- 
118, 6c 10:75. 
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Reported by aJ-Tabarani, Ibn Shahin and cited by al- 
Haythaml. 


cfMy j s 0^:1 <:5jj 


43. 'Abd Allah b. ‘Abbas has elaborated in the 
commentary on this verse: 4 wa'l ladhln-a jahadu 
fma la-nahdiyannahum subulanap And those 
who strive hard (and struggle against the lower 
self vehemently) for Our cause. We certainly 
guide them to Our ways [Q.z^-.S^]: 

“It connotes that those who strive and persist 
in Our obedience, We expose them to the ways of 
reward and recompense.’”^ 

Cited by al-Baghawi in Ma’alim al-tanztl. 


(Jp ^ j^i i i jii (f o 


> • f" 


.^jlll J ^LIp 


44. According to al-Fudayl b. ‘lyad: 

The best jihad is to ensure persistence in 
performing the ritual prayers.”^ 

Reported by Ibn ‘Asakir in TarJkh Dimashq al-kabir. 


^ Set forth by •al-Baghawi in Ma'alim al-tanztl, 3:475. 

Set fort by •Ibn ‘Asakir in Tarikh Dimashq al-kabir, 48:4^9. 
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Chapter Five 


Jihad bi'l Mal—Striving to 
Resolve the Economic Deadlock 
OF THE Indigent 

[Economic Dimension] 




Qur’an 



iHave you seen him who denies the Dm 
(Religion)? So he is the one who pushes away the 
orphan (i.e., rejects the needs of the orphans and 
deprives them of their right), and does not promote 
the cause of feeding the poor (i.e., does not strive to 
end the economic exploitation of the poor and the 


needy). 





^But he who is miser and disregards (spending in 
the cause of Allah), and (in this way) denies the 
good (the Din [Religion] of truth and afterlife), 
soon shall We facilitate his landing into hardship 
(advancing towards torment, so that punishment 


becomes his rightful due).f^ 




‘ Qur’an 107:1-3. 
■ Ibid., 92,:8-io. 
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4^[t is freeing a neck (from slavery and subjugation), 
or feeding on a day of scarcity (the poor and the 
needy during famine and scarcity i.e., striving 
to put an end to their sufferings and economic 
crises), the orphaned relative, or the poverty- 
stricken destitute who is completely rundown (and 
homeless). ^ ^ 


5.1 Striving for Altruism and Alleviation of 
Poverty is Superior to Military Option 

Qur’an 



^Those who have believed and have emigrated and 
have consistently toiled hard in the cause of Allah 
with their material and human resources enjoy a 
very high rank in the presence of Allah.y 



4 And fight in the cause of Allah with your material 
and human resources. It is better for you if you are 
(reality) conscious. 4 ^ 



' Ibid., 90:13-16. 
^ Ibid., 9:20. 

^ Ibid., 9:41. 
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^ <4 b-^^j 


4 The true believers are only those who have 
believed in Allah and His Messenger (#.) and then 
never have any doubt, and who fight in the way 
of Allah with their material as well as human 
resources. It is they who are true (in their claim to 
believe), y 



4 Allah has exalted in rank those who fight in the 
cause of Allah with their material as well as human 
resources above those who stay back withdrawn .4 




4 (It is that) you have (perfect) belief in Allah and 
His Messenger (^) and strive hard for the cause 
of Allah tvith your human and material resources. 
That is better for you if you know. y 


Hadith 


it: jui ^Jy‘A 


' Ibid., 49:15. 
^ Ibid., 4:95- 

* Ibid., 61:11. 
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^ J^4 J4-: :# Jlii ^ JOlf ^iIji 


45/1- According to Abu Sa'^ld aJ-KhudrI 

“A man came to the Prophet ^ and submitted: ‘Who is 
the best among people?’ He said: ‘(The best one is he) who 
strives hard for the cause of Allah ^ through his human and 
material resources.’”* 


Reported by Muslim and Ahmad b. anbal. 


5.2. Striving for Social Welfare and 
Altruism 

QurAn 


^ U ji iSU 


"-tri 

iThey ask you what they should spend (in the 
way of Allah). Say: “Whatever wealth you spend 
(is right), but the deserving ones are your parents 
and close relatives and orphans and the needy and 
the wayfarers. And whatever good you do, Allah 
indeed knows it full well, “y 


Set forth by •Muslim in al-Sahih, 3:1503 §1888. •Ahmad b. anbai 
m al-Musnad, 3:16 §11x41. •Ibn ibban in a!-Sabth, z-.^69 §606. •al- 
labaranl in Musnadal-shamiyym, 3:54 §1793. 

^ Qur'an 1:115. 
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I Iadith 


« ^ 0 ^ 

.Ail ^3 

.jjLli JaxJJlj Jil« 


46/2. According to Abu Hurayra j^: 

“The Prophet # said: ‘The sustainer of the widow and the 
poor is like the striver in the cause of Allah.’” ‘ 

Agreed upon by ahBukhari and this is the wording of 
Muslim. 


Jlf- ^ Ajj! Jj-ij - Jli (_r"^ ^ .T liV 

I^LE ^Ijj to^tr f'-^3 ^ 

J c-dji ^ J1^:- 

. Jx:,]]iS A^i 




0^’ 


47/3. According to ‘Abd Allah b. ‘Abbas 

“Allah’s Messenger 0 said: ‘If someone fosters three 
orphans, he is like a person who worships all night, fasts all 
day and strives, with physical means, in the way of Allah 
morning and evening. I and he will be like this in Paradise, 


' Set forth by •al-Bukharl in al-Sahth, 5:2047 §5038, & 5:2237 
§5660. •Muslim in al-Sahth, 4:2286 §2982. •Ahmad h. Hanbal in 
al-Musnad, 2:361 §8717. •al-Tirmidhi in al-Suttan, 4:346 S1969. •al- 
Nasa'lin al-Sunan, 5:86 §2577. •Ibn Majah in al-Sunan, 2:724. 
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and he brought his middle and index fingers close together (to 
illustrate).”' 

Reported by Ibn Majah. 


J ini; :^4il jji,j Ju: Jui ^ j j a 

ill J* *>UJ1 J J4^i 

tAsli ill ^^1 ^ jimij ^^1 ii^jUij tlsi::, iu 

.^is^ iu ic^f ys j 1 j Js ^ iu-i;ip 

.^SSfl J ijUJlj (jli- jijilj i 


I ^133 


48/4. According to Abu Dharr 

“Allah’s Messenger # said: ‘Your smiling in your brother’s 
face IS a charitable donation to your credit. Your enjoining what 
IS right and forbidding what is wrong is a charitable donation 
to your credit. Your guiding the man who has lost his way is 
a charitable donation to your credit. Your leading the poor- 
sighted man to his path is a charitable donation to your credit. 
Your clearing the stone, the thorn and the bone from the path 
IS also a charitable donation to your credit. Your pouring from 

your pail into your brother’s pail (too) is a charitable donation 
to your credit.’”^ 


' Set forth by -Ibn Majah in al-Sunan, 2:1213 S3680. •al-DaylamT 
in Mtistiaci al-firdaws, 3:489 S5520. •al-Mundhirl in al-Targhib wa 
ahtarhih, 3*2.35 S3834. 

• *^7 '» al-Sunan, 4:339 §1956. ‘al-Bazzar 

in al-Musnad^ 9*457 S4070. •Ibn ibban in al-Sahih, 1:286 S529. 
•al-Bukharl in al-Adab al-tnufrad, 1:307 §891. •al-Tabaranl in al- 

Mu'jam al-awsat, 8:183 §834^. ‘Ibn Rajab al- anbali in ]ami‘ al- 
Ilium wa al-hikam^ 1**235. 
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Reported by al-Tirraidhl, al-Bazzar, Ibn Hibban and 
al-Bukharl in al-Adab al-mufrad. 


^ JlJ :Jli ^ 4il ^ <4--^ .0 1 

4<ijbl Jj-ij Ij i ^ c-ilw ij 

*ril J^\ <—oj I AiJ-^ bJ jjjl 

I^.W^lj 

JAjj t54rj 

H jLijJlJl ^ 5-^-4^ 

.diLjjj ^ Jjila ^ ii-^ .^ al« ,. <g ll ^ oJ-^ 

/aJ iillij Si^ S^:i j W/j 


49/5. According to Abu Dharr 

“Allah’s Messenger 0 > said: ‘Every morning wherein the 
sun rises, a charitable donation is mandatory for every human 
being!’ It was submitted: ‘O Messenger of Allah! Whence can 
we manage charity resources?’ He said: ‘There are many doors 
to piety: reciting Allah’s glorification eulogizing His 

praise [tahmidj, pronouncing His Supreme Greatness Itakhirj-, 
tieclaring His Oneness Itahlllj:, enjoining what is righteous and 
forbidding what is evil; removing the painful hurdles from the 
way; helping a deaf to listen; leading the poor-sighted to his 
path; guiding the one seeking guidance; attending to the needs 
of the victims of injustice on his footsteps and helping the 
elderly disabled and physically debilitated—all are charities 
donated from your (contented and pleased) self.’”' 

' Set forth by ‘Ahmad b. anbal in al-Musncid, 5:168 §zi5zz. ‘al- 
Nasa'I in al-Sunan al-kubra, 5:32.5 S9027. ‘Ibn ibban in al-Sahih, 
8:171 §3377. ‘al-Bayhaql in Shuab al-tmSn, 6:106 S7618. ‘al- 
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Reported by Ahmad, al-NasaT and Ibn Hibban (and 
the wording is his). 


^ J ij^ . 1 / o \ — 0 * 

.iL^l Jjisf ^ ^1^1 ^ 

^jiiJl Jli allLil J yjljl 


50-51/6. According to Anas b. Maiik 

“Allah’s Messenger ^ said: ‘To remain in the company of 
the poor and the destitute is a sign of humility and humbleness 
and (a form of) supreme jihad.’”' 

Reported by al-DaylamI in Mttsnad al-firdaws, as said 
by al-SuyutI and al-Hindl. 


Jp jllj Jli (0 ^) 


51. According to Ismahl al- aqql: 

“Tawus held striving for sisters as superior to 
striving in the way of Allah 


MundhirT in al-Targhib wa al-tarhib, y.^jj §4503. •al-HaythamT in 
Mawarid al-zam'an, 1:219 §862. 

' Set forth by •al-DaylamT in Musnad al-firdaws, 2:124 §2-646. ‘al- 
Suyutl in/aw" al-jawami" generally known as al-]ami' al-kabtr, 3:615 
§21:10424. •al-Hindi in Kanz al-^ummal ft sunan al-aqwal wa al- 
af^dl, 6:200 §16585. 

Set forth by ‘Isma'Il al- aqql in Tafsir rub al-bayan, 1:173. 
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Chapter Six 

The Reward of a Reviver of a 

SUNNA IS EQUAL TO THAT OF lOO 

Martyrs 
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52/1. According to Abu Hurayra 

“The Prophet ^ said: ‘The adherent to my Sunna, when 
my Umma (Community) is given to mischief and disruption, is 
entitled to the reward of a martyr!’”^ 

Reported by al-TabaranI and Abu Nu‘aym and al- 
MundhirT said that al-TabaranI narrated it with a 
faultless chain of transmission. According to al- 
Haythaml: “Its sources are authentic.” 


^ Aul ^ Cri' if" 

^ " if- " 

.JL^-^ 4J ! Jlij aIij 
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53/^. In the report of Abu Nu^aym: 


^ Set forth by •al-TabaranI in al-Mu^jam al-awsat^ 5*3^5 §54^4* •Abu 
Nu'aym in ilya aUawliyd\ 8:200. •al-Daylami on the authority of 
Ibn Abbas in Mtisnad al-firdaws, 4:198 §6608. •al-Alundhirl in al- 
Targbib wa al-tarhlb^ 1:41 §65. •al-Haythaml in Majma^ al-zuivdHd^ 
1:172. •al-Dhahabl in Mtzdn al-iHiddl^ 2:27, •al-'Asqalanl in Lisdn 
al-mizdn. 2:246 §1033. 
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“Ibn Paris narrated a similar report according to which 
Allah’s Messenger 0 , said: ‘He is entitled to the reward of a 
hundred martyrs.’”^ 

Reported by Abu Nu'^aym. 


(Jj-wuj (Jli !<Jli (3j /o D — 0 ^ 

x-o t t 0 5J ^ ^ 






54-55/3. According to Ibn ‘'Abbils 

“Allah’s Messenger 0 said: Tf someone adheres to my 
Sunna and holds it firmly when my Umma (Community) falls 
prey to mischief and disruption, he is entitled to the reward of 
a hundred martyrs.’”^ 

Reported by Abu Nifaym, aPBayhaqi and al-DaylamL 
According to Ibn ‘Adi: To me its chains are reliable.’ 


{Hi;:, 14? 1^1414 


Set forth by ♦Abu Nu'aym in ilya al-au 4 iyd\ 8:200, •al-SuyutT in 
Miftah al-janna, 1:13. 

“ Set forth by •Abu Nu'aym in ilya aUawliya\ 8:200. •al~BayhaqT 
in al-Zuhd aUkahtr^ 2:118 §207. •al-DaylaniT in Musnad al-firdawSy 
4:198 §6608. •al-Mundhiri in al-Targhfh wa al-tarhlh, 1:41 §65. •al- 
Mizzi in Tahdhlh al-kamaly 24:364. •Ibn Adi on the authority of Ibn 
Abbas in al-Kamil, 2:327 §460. •al-Dhahabi in Mtzan aid'tidal, 
2:270. 
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55. Sahl b. 'Abd Allah al-Tustun has described in the 
commentary on this verse ladhin-a jahadu 

fina la-nahdiyannahum subuland^ And those 
who strive hard (and struggle against the lower 
self vehemently) for Our cause. We certainly 
guide them to Our ways. [Q.2.9:69]: 

‘‘It implies that those w^ho strive and persist in 
establishing the Prophetic Sunna, We show them the 
roads to Paradise.”^ 

Cited by al-BaghawI in Ma'^dlim ahtanztl. 


Set forth by •al-Baghawi in Ma'alitn al-tanzil, 3 : 375 - 
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Chapter Seven 


Pilgrimage to the House of 
Allah is Jihad 
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56/1. According to the mother of the believers, 'A’isha 

“When I sought permission for jihad from the Prophet 

he said: ‘Your jihad is Pilgrimage.’” 

'Abd Allah b. al-Walld said: “Sufyan narrated to us the 

same from Mu‘awiya.”^ 

Reported by al-Bukharl and Ahmad. 


/j/JS y- j^t IfJ : Jli 


57/x. The mother of the believers, 'Aisha $>, submitted: 

“‘O Messenger of Allah! We consider jihad a meritorious 
act; should we also perform jihad?’ He said: ‘The commendable 
jihad is a Pilgrimage free of wrongdoings.’”^ 


* Set forth by •al-Bukharl in al-Sahlh, 3:1054 %Z72.o. ‘Ahmad b. 

anbal in al-Musnad, 6:165 §25364- ’'Abd al-Razzaq inal-Musannaf, 

5:8 §8811. ‘Ishaq b. Rahawayh in al-Musnad, z ;447 SiorS- 
^ Set forth by ‘al-Bukhari in al-Sahih, 1:553 §1448, & 3:1026 §2632. ^ 
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Reported by al-Bukharl, Abu Ya'Ia and al-BayhaqI. 

“Al Jj-ij Jli :cJl 5 ^ T /oA 
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58/3. According to Umm Salama 

“Allah’s Messenger ^ said: ‘Pilgrimage is an act of jihad 
for every debilitated old person.”’* 

Reported by Ahmad, Ibn Majah, Ibn AbT Shayba, Abu 
Ya'Ia, Ibn al-Ja‘d and al-Tabaranl. 


^ J '' ^ 


<>-u oijj 


59/4- Talha b. ‘Ubayd Allah reported that he heard Allah’s 
Messenger ^ say: 

I ilgriniage is like jihad (in striving hard), and ’^utntci (a 
pious visit) is like a supererogatory act (in reward).”- 


•Abu Ya'Ia in al-Musnad, 8:166 S4717. .al-Bayhaqi in al-Siman al- 
kubra, 9:21 S17583. 

Set forth by •Ahmad b. anbal in al-Musnad, 6:294, 303, 314 
§26563, 26627, ^6716. •Ibn Majah in al-Sunan, 2:968 §2902. •Ibn 
Abl Shayba in al-Mu^annaf, 3:122 §12656. •Abu Ya'Ia in al-Musnad, 
I2.:347, 458 §6916, 7029. •Ibn al-Ja‘d in al-Musnad, p. 486 §3380. 
•al-Tabaranl in al-Mu’jam al-kabtr, 23:292 §647. 

^ Set forth by •Ibn Majah in al-Sunan, 2:995 §2-989- 'al-Tabaranl in 
al-Mu^jam al-awsat, 7:171 §6723. 







Pilgrimage TO THE House OF Allah IS Jihad 1 75 

Reported by Ibn Majah and al-Tabaranl. 




60/5. According to Abu Hurayra 

“Allah’s Messenger # said: ‘Pilgrimage and ^umra (a 
pious visit) are acts of jihad for the elderly, the tender, the weak 
and womenfolk.’”* 

Reported by al-Nasa’I and cited by al-MaqdisT, al- 
Maghribl, al-HaythamI, al-SuyutI and al-Hindi. 
According to al-HaythamI: “This tradition is reported 
by Ahmad and its sources are those of Sahth Muslim.” 


' Set forth by •al-Nasa'I in al-Sunan, 5:113 %2.6x6. ‘al-Maqaisi in al- 
Furu^ 1:417. 'Abu ‘Abd Allah al-Maghribi in Mawahib al-jahl, 2:480. 
•al-Haythamt in Majma^ al-zaiuS'id, 3:206. •al-‘AynT in al- 

qarJ, 9:154. *31-50700 in JamF al-ahadith, 4:200 §11069. •al-Hindi 
in Kanz al-‘ummal ft sunan al-aqwal wa al-afal, 5:7 §11845. 










Chapter Eight 


Allah’s Remembrance Surpasses 
Fighting for the Cause of 
Allah 
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61/1. According to Abu Sa'id al-KhudrI ;^: 

“Allah’s Messenger #. was asked; 'Which of the servants 
will be superior in degree in the sight of Allah on the Day 
of Resurrection?’ He said: ‘The men who remember Allah 
frequently, and the women who practise remembrance the 
most.’ I said (amazed); ‘O Messenger of Allah, (are they 
superior) even to those who fight in the way of Allah? He 
said: ‘Even if he wields his sword against the unbelievers and 
the polytheists, until it breaks and is stained with blood, those 
who practise the remembrance of Allah will be superior to him 
in degree!”’^ 

Reported by Ahmad and al-TirmidhT (and the wording 
is his) while al-BayhaqI reported it briefly. 

' Set forth by •Ahmad b. anbal in al-Musnud, 3^75 Sii 738 - 
Tirmidhl in al-Sunan, 5:458 §3376- ’Abu Ya'la in al-Musnad, 
§1401. •al-Bayhaql in Shu^ab al-ttnan, 1:419 §589. ‘Ibn Rajab al- 
anbalT in Jami' al-'uhlm wa al-hikam, 1:238, 444- •al-Mundhirl in 
al-Taghlb wa al-tarhlb, 2:254 §2296. 
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62/2. According to Mu'adh 

“A man asked Allah’s Messenger ‘Which jihad 
is entitled to the greatest reward?’ He said; ‘The earnest 
endeavour (jihad) of those who are most devoted to Allah 
in remembrance!’ The man then asked him: ‘Which of those 
who fast is entitled to the greatest reward?’ He said; ‘Those 
of them who are most devoted to Allah ^ in remembrance!’ 
Then the man mentioned to us the ritual prayer, the zakat (the 
alms-due), the Pilgrimage and the charitable donation. In each 
of those cases, Allah’s Messenger 0 . said: ‘Those of them who 
are most devoted to Allah in remembrance (will be entitled 
to the greatest reward)!’ Abu Bakr therefore said to ‘Umar 
‘O Abu Hafs, the practitioners of remembrance have taken 
away every benefit!’ Allah’s Messenger ^ said: ‘Yes, indeed!’”' 

Reported by Ahmad and al-Tabaranf. 

' Set forth by •Ahmad b. anbal in al-Musnad, 3:438 §15699. 
•al-TabaranX in al-Mu‘fam al-kabir, 20:186 §407. •al-Mundhirl in 
al-Targhrb wa al-tarhlb, 2:257 §2309. •al-Haythamt in Majma’^ al- 
zawdHd^ r.jA. 
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fi sl}. Mu'adh narrates that Allah’s Messenger 0 . said, 

“No action of a human is more protecting against the Fire 
(of Hell) than remembrance of Allah 0 i.” The Companions 
|i submitted, “O Messenger of Allah, not even fighting in 
(lie way of Allah 0 ^}” He said, “No, not even jihad even if 
you fight so much that your sword breaks, and then you fight 
again and another sword breaks, and then you fight on until 
I he third one also breaks.”^ 

Reported by Ibn Abl Shayba and ‘Abd b. umayd. 


J5d jl • -i /"^i 

^ Or aJlL^ oJj sAiLis^ 
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’ Set forth by •Ibn Abl Shayba in al-Musannaf, 6:^7 S2.9452, dc 7:169 
S35046. •"Abd b. umayd in al-Musnad, 1:73 §127* '^.bd al-Barr 

in al-Tamhidy 6:57. 
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64/4. ‘Abd Allah b. 'Umar reported: 

“The Prophet ^ used to say: ‘For everything to shine, 
there is something that causes it to shine, and the remembrance 
of Allah 4®* causes the hearts to shine. There is no salvation 
from the torment besides the remembrance of Allah The 
Companions ^ submitted: ‘Not even fighting for the cause 
of Allah?’ He said: ‘(No) even if you fight so much that your 
sword breaks. (It means that the remembrance of Allah is 
more protecting against the Fire [of Hell]).’”' 

Reported by al-BayhaqI and al-Mundhirl (and the 
wording is his). 
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65-70/5. Mu'adh b. Jabal ^ narrates that Allah’s Messenger 
^ said: 

‘'Practise the remembrance of Allah ^ in abundance, for 
there is nothing dearer in the sight of Allah than this (the 
remembrance of Allah), and nothing more protects a man in 
this world and the Next than this. If all people gather in the 
remembrance of Allah how they are commanded for, then we 
would not have been the strivers for the cause of Allah.”~ 

' Set forth by •al-Bayhaql in Shu^ah al-Jmany 1:396 §522. ♦al- 
Mundhirl in al-Targhth lua al-tarhlb, 2:254 §2,295. •Ihn al-Qayyim in 
al-Wahil al-sayyih^ 1:60. •al-MunawF in Fayd al-qadlr, 2:511. 

^ Set forth by •al-Bayhaqi in Shu'ah aUtman^ §52.1. 
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Reported by al-BayhaqI in Shu'^ab al-iman. 
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66. Narrated from 'Abd Allah b. ‘^Amr 

“The remembrance of Allah ^ morning and 
evening is superior to breaking swords in fighting for 
Allah and spending generously in His way.” ' 

Reported by Ibn AbT Shayba and Ibn al-Mubarak. 


^^ij oiSiiiJ ("^v) 
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67. Narrated from Anas b. Malik 

“Indeed, the remembrance of Allah morning and 
evening is better than breaking swords in the path of 
Allah.”^ 


Reported by al-Daylami. 


(jl jJ • (Jl® (^A) 
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' Set forth by •Ibn Abl Shayba in al-Musannaf, 6:58 §29456, & 7:170 
§35047. "Ibn al-Mubarak in al-Zuhd, 1:394 §1116. ‘Ibn Abd al-Barr 
iti al-TamhJd, 6:59. 

*■ Set forth by •al-Daylaml in Musnad al-firdaws, 3:454 §5402. 
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68. Mu'adh b. Jabal said, 

“If there are two people one of whom rides on 
a horse in order to fight for Allah while the other 
gets engaged in remembering Allah Jgj, the one who 
remembers Allah ^ is granted superior and greater 
bounty and reward.”* 

Reported by Ibn Abl Shayba. 
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69. Mu'adh b. Jabal said, “No action of a human 
is more protecting from the Fire (of Hell) than the 
remembrance of Allah ^gi.” The listeners said, “O 
Abu 'Abd al-Rahman, not even fighting in the way 
of Allah He said, “No, not even jihad even 
if you fight so much that your sword breaks, for 
Allah has revealed in the Qur’an: 4 ^wa la-dhikr 
Allah-i Akharf And verily, the remembrance of 
Allah is the greatest. [Q.29:45.]”' 


* Set forth by ‘Ibn Abi Shayba 'mal-Musannaf, 6:58 §19462, & 7:170 
§35056. •al-SuyutI in al-Durr al-manthur fttafsTr hi al-mathur, 1:150. 
^ Set forth by ‘Ibn Abl 'Asim in al-Zuhd, 1:184. •Abu Nu'aym in 
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Reported by Ibn Abi "Asim and Ibn "Abd abBarr. 
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70. 'Abd Allah said, 

“If someone spends a night on horseback fighting 
in the way of Allah and some other spends it in 
reciting the Holy Qur’an and remembering Allah, 
indeed the one who remembers Allah is superior to 
the other.” ^ 


Reported by Ibn Abi Shayba. 


ilya al-aiuliyd' wa tahaqdt al-asfiy^\ 1:2,35. •Ibn Abd al-Barr in aU 
Viitubtd^ 6 :§y. •al-Dhahabi in Siyar adam al-nuhald\ 1:455. 

' Set forth by •Ibn Abi Shayba in aUMusannaf^ 6:1.34 §30089. 
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z:zi5 They ask you what 
they should spend (in 
the way of Allah), Say: 
'Whatever wealth you 
spend (is right), but the 
deserving ones are your 
parents and close relatives 
and orphans and the 
needy and the wayfarers. 
And whatever good you 
do, Allah indeed knows it 
full well,' 6o 
4:95 Allah has exalted in 
rank those who fight in 
the cause of Allah with 
their material as well as 
human resources above 
those who stay back 
withdrawn, 59 
4:95 He has bestowed the 
merit of excellence with 
a mighty retvard (and 
bounty) on those who 
strive hard over those 
who stay behind 12 
9:20 Those who have 
believed and have 
emigrated and have 
consistently toiled hard 
in the cause of Allah with 


their material and human 
resources enjoy a very 
high rank in the presence 
of Allah, 58 

9:41 And fight in the cause 
of Allah with your 
material and human 
resources ii, 58 

9:73 O (Glorious) 

Messenger! Fight against 
the disbelievers and the 
hypocrites, and treat them 
harshly (for violating 
peace, creating disorder 
and committing militancy 
and aggression). And Hell 
is their abode and that is 
an evil abode, 16 

9:91 Nor on those who are 
not so (affluent) that they 
may spend, while they are 
most sincerely and truly 
devoted to Allah and His 
Messenger (^) 11 

22:78 And strive hard in 
the way of Allah (for the 
elimination of oppression, 
and the establishment 
of peace and human 
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dignity,) such a striving 
as is due to Him lo 
29:6 And whoever strives 
hard (for the cause of 
truth) strives for his own 
(benefit). Surely, Allah 
is independent of (the 
obedience, submission 
and struggles) of all the 
worlds, 23 
29:45 And verily, the 

remembrance of Allah is 
the greatest. 84 
29:69 And those who strive 
hard (and struggle against 
the lower self vehemently) 
for Our cause. We 
certainly guide them to 
Our ways. 23, 42, 54, 68 
49:15 The true believers 
are only those who have 
believed in Allah and His 
Messenger (^) and then 
never have any doubt, 
and who fight in the 
way of Allah with their 
material as well as human 
resources. It is they who 
are true (in their claim to 
believe). 59 

6i:ii (It is that) you have 
(perfect) belief in Allah 
and His Messenger ( 0 ) 
and strive hard for the 
cause of Allah with your 


human and material 
resources. That is better 
for you if you know. 59 
79:40-41 And he who 
forbade (his ill- 
commanding) self its 
appetites and lusts. 
Paradise will surely be 
(his) abode. 16 
90:13-16 It is freeing a 
neck (from slavery and 
subjugation), or feeding 
on a day of scarcity 
(the poor and the 7 teedy 
during famine and 
scarcity i.e., striving 
to put an end to their 
sufferings and economic 
crises), the orphaned 
relative, or the poverty- 
stricken destitute who is 
completely rundown (and 
homeless). 58 
92:8-io« But he who is 
miser and disregards 
(spending in the cause 
of Allah), and (in this 
tvay) denies the good (the 
Din I Religion] of truth 
and afterlife), soort shall 
We facilitate his landing 
into hardship (advancing 
towards torment, so that 
punishment becomes his 
rightful due). 57 


Index OF Qur’Anic Verses I 103 


107:1-3 Have you seen 
him who denies the Din 
(Religion)? So he is the 
one who pushes away 
the orphan (i.e,, rejects 
the needs of the orphans 
and deprives them of 


their right), and does 
not promote the cause 
of feeding the poor (i.e., 
does not strive to end the 
economic exploitation 
of the poor and the 
needy). 57 
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Acquire knowledge, for 
it causes fear of Allah 
40 

A group of conquerors 
returned from a battle 
and came to Allah’s 
Messenger z6 
A person performs the 
best jihad if he raises a 
mosque 41 

Are your parents alive? 51 
(k)mbating the desires and 
lusts. 27 

Ciombating the enemy on 
battlefields 34 
(k)mbating your lusts, 33 
Congratulations on your 
return from the secondary 
jihad towards the supreme 
jihad 26 

( iongratulations! You have 
returned from a lesser to a 
supreme jihad 27 
1)() you have parents? 52 
I)() you (really) seek the 
reward from Allah? 51 
Kstablish prayer because this 
is excellent jihad 53 


Even if he wields his sword 
against the unbelievers 
and the polytheists 79 
Every morning wherein the 
sun rises, a charitable 
donation is mandatory 63 
For everything to shine, there 
is something that causes it 
to shine 82 

He is entitled to the reward 
of a hundred martyrs. 68 
He who strived against them 
with his tongue 45 
He who strives against 
the base desires of (ill- 
commanding) for the sake 
of Allah ^ 32 
I am here, O Messenger of 
Allah! 47 

If someone adheres to 
my Sunna and holds it 
firmly when my Umma 
(Community) falls 
prey to mischief and 
disruption 68 
(I wish) I am blessed with 
your company when Allah 
will exalt you 52 
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If someone dwells amongst 
a community given to 
evildoing 49 
If someone fosters three 
orphans, he is like a 
person who worships all 
night, fasts all day and 
strives 61 

If someone spends a night on 
horseback fighting in the 
way of Allah and 85 
If there are two people 
one of whom rides on a 
horse in order to fight for 
Allah 84 

Indeed, the remembrance 
of Allah morning and 
evening is better than 
breaking swords in the 
path of Allah 83 
Indeed, your enemy is the 
same (lower) self that lies 
between your sides. 26 
In that case, you must 
return to your parents 
and provide them with 
excellent companionship 
and conduct! 51 
In that case, you must 
struggle for their 
service! 51 

(In the future) the first thing 
you refuse will be the 
striving against 24 


I pledge allegiance to you 
with respect to the 
migration [hegira] and the 
sacred struggle [jihad] 51 
Is one of your pa rents 
alive? 51 

It connotes that those who 
strive and persist in Our 
obedience 54 
It implies that those who 
strive and persist in 
establishing the Prophetic 
Sunna 69 

It implies that those 
who strive to acquire 
knowledge 42 
It is to strive in the way of 
Allah against your 
lower self and its lusts. 30 
Keep close to them, for the 
Garden of Paradise is 
beneath their feet! 52 
Migrate from the region of 
sins, for this is the best 
migration 53 
No, not even jihad even if 
you fight so much that 
your sword breaks 81, 84 
No action of a human is 
more protecting against 
the Fire 81 

No action of a human is 
more protecting from the 
Fire 84 
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(No) even if you fight so 
much that your sword 
breaks. 82 

Not even fighting for the 
cause of Allah? 82 
Not he, but a champion 
wrestler is the one 29 
O ‘Abd Allah b. ‘Umar! 

What is your opinion 
about migration and 
jihad? 25 

O Abu Sa‘!d! Which kind of 
jihad is excellent? 32-33 
O Abu 'Abd al-Rahman, not 
even fighting in the way of 
Allah JgJ? 84 
O Abu Haf§, the 
practitioners of 
remembrance 80 
O Allah’s Messenger! Bless 
me with your word of 
advice. 53 

O Allah’s Messenger! Which 
jihad is the best? 47 
O Messenger of Allah! 

Exhort me to the pious 
deed 52 

O Messenger of Allah! 

We consider jihad a 
meritorious act 73 
O Messenger of Allah! What 
is the supreme jihad? 27 
O Messenger of Allah! 
Whence can we manage 
charity resources? 63 


O Messenger of Allah! 

Which jihad is 
superior? 48 

O Messenger of Allah, (are 
they superior) even to 
those who fight in the way 
of Allah? 79 

O Messenger of Allah, not 
even fighting in the way of 
Allah 0 } 81 
Our Prophet ^ greeted 

people who returned from 
a battle. 27 

Pilgrimage and ^umra (a 
pious visit) are acts of 
jihad for the elderly 75 
Pilgrimage is an act of jihad 
for every debilitated old 
person. 74 

Pilgrimage is like jihad (in 
striving hard), and ^umra 
(a pious visit) 74 
Practise the remembrance of 
Allah in abundance 82 
Saying a word of truth to 
an oppressive ruler is the 
most superior jihad. 46- 
47 

Saying a word of truth to a 
tyrant ruler (is the best 
jihad). 47 

Saying a word of truth to a 
tyrant ruler is the most 
superior jihad. 48 
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Start it from your (lower) self 
and strive against it; then 
again start from your (ill- 
commanding) self 25 
Striving against lusts and 
appetites of (the ill- 
commanding) self. 27 
Striving against one’s (inside) 
self is a greater jihad 35 
Striving against the desires 
of one’s self is the most 
perfect jihad. 28 
Striving against the passions 
of your (ill-commanding) 
self. 33 

Striving by heart (that is 
performed against the 
base desires of the ill- 
commanding self) 28 
Tawus held striving for 
sisters as superior to 
striving in the way of 
Allah 64 

The (great) striver is the one 
who strives against his 
own self 24 
The adherent to my 
Sunna, when my 
Umma (Community) is 
given to mischief and 
disruption, 67 

The antagonism against one’s 
own (ill-commanding) 
self is the most virtuous 
jihad. 32 


The best jihad is combating 
your (ill-commanding) 
self, (attriting its 
desires) 34 

The best jihad is to ensure 
persistence in performing 
the ritual prayers. 54 
The best jihad is to speak a 
word of justice to a despot 
or a tyrant ruler. 46 
(The best one is he) who 
strives hard for the cause 
of Allah Jg! through his 
human and material 
resources. 60 
The commendable jihad 
is a Pilgrimage free of 
wrongdoings. 73 
The earnest endeavour 
(jihad) of those who are 
most devoted to Allah ^ 
in remembrance! 80 
The excellent jihad and 
migration is to speak 
justice in front of a tyrant 
ruler. 49 

The excellent jihad is his who 
starts his day with a mind 
pure of any malefaction 
or injustice against 
anyone. 48 

The excellent jihad is to 
enjoin righteousness and 
forbid evil. 50 
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The excellent jihad is your 
striving against the 
(worldly) desires of your 
self. 33 

The first thing that will be 
lost (discarded) from 
your (practice of) Dm is 
striving 25 

The greatest jihad is striving 
against one’s lusts 28 

The men who remember 
Allah frequently, and 
the women who practise 
remembrance the 
most. 79 

The most excellent jihad is 
to strive against the (ill- 
commanding) self 31 

The one who people cannot 
defeat. 29 

The one who strived against 
them by heart is a believer 
too. 45 

The ransom money of the 
people (prisoners) of 
Badr was forty ounces of 
silver. 40 

There are many doors to 
piety: reciting Allah’s 
glorification (tasbth]; 63 

Therefore, he who strived 
against them (their 
oppression) with his 
hand 45 


The remembrance of Allah 
morning and evening 
is superior to breaking 
swords in fighting for 
Allah 83 

The sustainer of the widow 
and the poor is like the 
striver in the cause of 
Allah. 61 

The wrestling champion 
is not the one who 
conquers 30 

Those of them who are most 
devoted to Allah in 
remembrance! 80 

Those of them who are most 
devoted to Allah in 
remembrance 80 

To remain in the company of 
the poor and the destitute 
is a sign of humility and 
humbleness and (a form 
of) supreme jihad. 64 

What is the supreme 
jihad? 27-28 

Whenever, before me, Allah 
sent a Prophet towards 
his people 45 

Where is the questioner? 47 

Which jihad is entitled to the 
greatest reward? 80 

Which jihad is most 
virtuous? 33 

Which jihad is superior? 46 
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Which kind of jihad is most 
superior? 30 

Which of the servants will be 
superior in degree in the 
sight of Allah on the Day 
of Resurrection? 79 
Which of the two is superior; 
jihad or teaching the 
Qur’an? 42 

Which of those who fast is 
entitled to the greatest 
reward? 80 

Whoever comes to learn or 
teach knowledge in my 
mosque 39 

Who is the best among 
people? 60 

Whom do you consider 
the champion wrestler 
amongst you ? 29 
Yes, both of them are 
actually alive. 51 
Yes, indeed! 80 
Yes (they are alive). 52 
You have returned from a 
secondary jihad 28 


Your clearing the stone, 
the thorn and the bone 
from the path is also a 
charitable donation to 
your credit. 62 
Your enjoining what is right 
and forbidding what is 
wrong is a charitable 
donation to your 
credit. 62 

Your guiding the man who 
has lost his way is a 
charitable donation to 
your credit. 62 
Your jihad is Pilgrimage. 73 
Your leading the poor- 

sighted man to his path is 
a charitable donation to 
your credit. 62 
Your pouring from your pail 
into your brother’s pail 
(too) 62 

Your smiling in your 
brother’s face is a 
charitable donation to 
your credit. 62 




(lENERAL Index 

Ihn ‘Abbas # 67-68 see also 
‘Abd Allah b. ‘Abbas 
Ibii ‘Abd al-Barr 40, 49, 81, 
83, 85 

Ibn Abl ‘Asim 84-85 
Ibn AbT al-Dunya 53 
Ibn Abl Shayba 29, 39 ? 74 ? 

81,83-85 
Ibn AbT Ya‘la 41 
Ibn ‘AdT 68 
Africa z 

Ahmad b. anbal 13,14, 
2.9-30, 33 ? 39 ? 46-47? 

49, 60-61, 63-64, 73-75? 
79-80 

‘A’isha ^ 48, 73 
AK47S 5 

All Jk 24-2.5? 31? 48? 50 
Allah 2, 4-6, 9-11, 16-17? 
21, 23-24, 26-27, 29-32, 
34-35? 39-40, 42, 45, 
47-49, 51-53? 57-61? 
63-64, 71, 73 ? 77 ? 79-85 
Allah’s Messenger 24, 26, 
29-32, 35, 39-40? 45-49? 
51-53, 61-64,68,74-75, 
79-82 

‘Abd Allah 8 5 

‘Abd Allah b. ‘Abbas 41? 

54 


‘Abd Allah b.‘Amr 51? 

83 

Abu ‘Abd Allah al- 
Maghribl 75 

‘Abd Allah b. Mas'ud 29, 
45 

‘Abd Allah b. Mas‘ud 29 
‘Abd Allah b. ‘Umar >^25, 

82 

‘Abd Allah b. al-Walld 73 
‘Amir 40 
Anas b. Malik ^ 64, 83 
Arab i 

Arabic 2-3, 19 
Arabs i 

Ibn ‘Asakir 27, 30, 34, 54 
‘Asqalanlal- 19, 25-26, 29, 
53 ? 67 

Abu ‘Awana 24, 46 
‘Aynlal- 28-29,75 

Badr 40 

Baghawl al- 32, 42, 54, 69 
Abu Bakr 33,80 
Bangladesh 2 
Ibn Batfal 25-26, 28 
BayhaqI al- 24-25, 27, 

29-30, 35, 39? 46? 63, 68, 
74, 79,82-83 
Bazzar al- 24, 62, 63 




li I I nn Supreme Jihad 


Beirut 13 

Bukhari al- Z5-Z6, Z8-30, 
51,61-63, 73-74 

Cairo 13 

Central Asia z-9 5 
China 2—95 
Community 67-68 
companion (s) 4, 40, 45, 52, 
8:1 

Creator 4 

Abu Dawud 29, 46, 49, 51 
Daylami al- 40, 48, 62, 64, 
67-68, 83 

Dhahablal- 17,67-68,85 
AbuDharrj^ 30-31,62-63 
Dtn 12-13,2.5,27,57 

extremism 3 

Ibn Paris 68 
fatwa 3 
Fire 81-82 

Fudala b. ‘Ubayd 24 
Fudayl b. ‘lyac;! al- 41, 54 

Ohazall al- 27 

hadith (s) 4-5 ,x8, 31, 35 
AbuHafs 80 

Ibn ajar 19, 25-26, 29, 53 
aji al-KhalTfa al- 40 
Ibnal- ajj al-Malikr 14-15 
akam b. ‘Utayba al- 49 
akim al- 24 

anball school of law 13 


Hannan b. Kharija 25 
barb al-muqaddasa al- 2 
Haythami al- 52-54, 64, 67, 
75 , 80 

Ibn Hazm 9, 17 
Hegira 51, 53 
Hell 16, 81-82, 84 
helpers 45 

Ibn ibban 24,29,46,49, 
62-64 

Hindi al- 30-32, 64, 75 
Holy Prophet# 2,4-6, n, 

14, 16, 27, 34, 41, 45-47, 
51-52, 60-61, 67, 73, 82 
holy war 2 
“^Abd b. umayd 81 
Abu Hurayra # 39, 61, 67, 
75 

hypocrites 16 

Ibrahim b. Abl 'Alqama 27 
ijtihad 17 
India 2 
Indonesia 2 
Iranian Revolution i 
Ishaq b. Rahawayh 73 
Islam 1-2, 5, 13, 41 
Islamic 2-3, 6 
Isma'll al- aqql 64 
Israel i 

invasion of i 

Jabir 26, 35 
Ibn al-Ja‘d 47, 74 
Jahima 52 
jamra 47-48 


General Index ! 113 


Jarir 49 

Ibn al-jawzi 11,33 
jihadl 5 

jihad 2-7,9-10,12-19, 
25-28, 30-35, 40-42, 
45-54, 64,71,73-75, 
80-81,84 

al-jihdd al-akbar 14, 
2*7-2*8, 35 

al-jihad al-a^ghar 14, 
27-28, 35 
jihad hij ^amal 43 
jihad hiH'^ilm 37,41 
jihad hVl lisdn 15-16 
jihad hPl mdl 10-12, 55 
jihad bid qalb 10, 12, 15, 
18 

jihad bid yad 15-16 
jihad bPn-nafs 10-12, 

14, 21 

jihad bPs-sayf 15 
jurisprudence 41 

Khatib al-Baghdadl al- 27, 
48 

Lebanon i 

Ibn Majah 27, 39, 46-47, 
49, 51, 61-62, 74-75 
Malik 30 
Malaysia 2-95 
Mansur b. Yunus b. Salah 
al-Din al-Buhutl 13 
MaqdisI al- 75 
martyrs 68 
Mercy 7 


Messenger^ 5, ii, 16, 24, 
26-27, 2.9-32., 3 5> 39-40. 
47-48, 52, 59, 61, 63, 73, 
79. 81 

Mizzi al- 25-27, 68 
mosque 6,39,41 
Mu'^adh 80 

Mu'^adh b. Jabal 82, 84 
Mu^awiya 73 
Ibn al-Mubarak 33,83 
Muhammad 2-3, 42 
Abu Muhammad 9 
Muhammad Ahmad Isma'll 
al-Muqaddam 42 
Mundhirl al- 39-40, 52-53, 
62, 64, 67-68, 79-80, 82 
Ibn al-Muqaffa"^ 28 
Muslim 1-2, 4, 29, 46, 51, 
60-61, 75 

Muslims 1-3, 6, 11, 13, 40, 

41 

Nasal al- 30, 46-47, 51-52, 
61, 63-64, 75 
Nasaft al- 50 
Next World 17 
non-Muslim i 
Abu Nu'aym 30, 33, 67-68, 
84 

Pakistan 2-95 
Palestine i 

Paradise 16, 52:<-53, 61, 69 
Pilgrimage 71, 73- 75, 80 
polytheists 5, 18, 79 
prayer 5, 53, 80 








II4 ! The Supreme Jihad 


Prophetic 69 
purification 6, 15 

Qadi Abu YaTa ii 
Qanujlal" 40 

Ibn al-Qayyim 18, 34-35, 82 
Qazwunal- 30 
QudaT al- 47 
Qur’an 3, 10, 23, 32, 35, 
4:1-42, 50, 57, 60, 84-85 
Qur’anic 4 
Quraysh 40 
Qurtubr al- 41 

Rabi' al- 40 

Raghib al-AvSfaham al- 28 
Ibn Rajab al- anbalT 24-28, 
40, 62, 79 
ransom money 40 
RazI al- 12,50 
'Abd al-Razzaq 30,73 
reflection 5 
Religion 57 
remembering 5, 84-85 
remembrance 5, 52-53, 77, 
79-84 

repentance 5 
RifaT al- 50 
Riiyanl al- 47 

Ibn Sa^d 40 
Sahl b. 'Abd Allah al- 
Tusturl 69 
Sam'anT al- 10,32 
Satanic 17 


Abu SaTd al-Khudn ^ 46, 
60. 79 

Abu SaTid 50 
Ibn Shahin 53-54 
striving 6, 10, i2-;r6, 18, 
24-26, 28, 33-3 5, 41-42, 
58, 64, 74 

struggle 2-6, 23, 42, 51, 54, 
69 

submission 5, 23 
Sufyan 73 

vSufyan al-ThawrI 26, 42 
Sunna 9, 41, 65, 67-69 
Suyup al- 27, 30-31, 48, 64, 
68, 75, 84 

TabaranI al- 24, 30, 32, 46, 
48-49, 52-54, 60, 62, 67, 
74-75,80-81 
tab III 63 
tahmJd 63 
takhir 63 

Tariq (b. Shihab) 46 
tashth 63 
Tawus 64 
TayalisI al- 25 
Ibn Taymiyya 9, 13 
Tha'labl al- 50 
Tirinidhi al- 24, 32, 46, 55, 
61-63,79 

Abu Umama ^ 47-48 
‘Umar,!^ 25,33,80 
Umma 67-68 
UmmAnasi^ 52.-53 
Umm Salama % 74 






General Index I 115 


^umra 74-75 Abu Ya‘la 11, 29, 39, 74, 79 

War on Terror i zakdt 80 

West 1-3 Zamakhsharl al- 50 

western i Zayd b. Thabit ^ 40 







ISBN 





11 III III II III 

7Sl‘^Dfi 

i(® 




i^^Si 


P^ 

























